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1: The Apocrypha and Other Second 
Temple Writings 

One of the key features of biblical hermeneutics is the 
insistence on reading the Bible in context. The context of the 
verse is the passage; the context of the passage is the chapter; 
the context of the chapter is the book; the context of the book 
is the entirety of the Bible. You could also say the context of 
a verse or passage is all the passages discussing that subject. 
There is yet another way of looking at the context of a 
passage — examining it in light of the intended audience and 
their cultural understandings. For the authors of the New 
Testament, the turmoil of the Second Temple period was the 
spirit of their age, a turmoil resulting in the wealth of Second 
Temple literature. David Bentley Hart writes of the influence 
of 1 Enoch: 

It is difficult to exaggerate how influential the intertestamental 
“Noachic” literature was for the Jews and then Christians of 
the first century. On the whole, too many New Testament 
scholars over the years have neglected properly to assess not 
only the three centuries of Hellenistic culture in which Jewish 
culture had been steeping by the time of Christ and the 
apostolic church, but also the profound importance for the 
early church (quite explicit at numerous places in the New 
Testament) of the angelology, demonology, cosmology, and 
eschatology of texts like 1 Enoch and Jubilees. Too often in the 
past, the first-century Judaism of pious New Testament and 
early church studies has been a fantastic abstraction, decocted 
from equal parts the biblical prophets and later rabbinic 
Judaism, while the pervasive Greek and Persian and 
apocalyptic and other influences of that remarkably and 
gloriously culturally promiscuous age have been ignored or 
treated as extraneous minor features of late antique Judaism, 
as well as (of course) corruptions.1 

 
1 (Hart, The Vale of Abraham 2018) 
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The New Testament authors had some surprising literary 
influences from the Second Temple period. The texts of the 
four Gospels, as well as the books of Jude, 1 & 2 Peter, and 
Revelation, make liberal use of Second Temple literature. 
Biblical scholar Margaret Barker notes:  

A great deal of what was important in early Christianity may 
not be spelt out in the New Testament because it was already 
accepted. Much of the theology developed by the early 
Churches may have been no more than unpacking what was 
already there from the start. Thus we owe it to ourselves to 
make some sort of effort to understand this curious book 
[Enoch], and the others like it.2  

Robert Henry Charles describes two strains of Jewish 
literature — the Apocalyptic and the Legalistic, created by 
two broad strains of Judaism.3 

APOCALYPTIC Judaism and legalistic Judaism were not in pre-
Christian times essentially antagonistic. Fundamentally their 
origin was the same. Both started with the unreserved 
recognition of the supremacy of the Law. This is to be expected 
in regard to legalistic Pharisaism, which was therein only 
adopting the teaching of the priesthood. But it is enforced also 
in apocalyptic Pharisaism. Thus the most universalistic and 
ethical of all the apocalyptic writings, i.e. the Testaments of the 
XII Patriarchs, declares that this Law is 'the light that lighteth 
every man'. To all Jewish apocalyptic writers the Law was of 

 
2 (Barker, The Lost Prophet 2005, 17) 
3 We are talking broadly and in one dimension about different 
strains of Judaism. There are other ways of looking at the Judaism 
of this period, other dimensionalities to explore. Margaret Barker, 
for example, draws a distinction between first temple and second 
temple Judaism. Distinctions are often drawn between the Judaism 
of the diaspora and the Judaism of Jerusalem; between the 
Pharisees and the Sadducees; between the Essenes and the 
Hasmonean priesthood; between the Samaritans and the Hebrews. 
These different dimensionalities are based on different 
presumptions and reveal different things about the state of Judaism. 
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eternal validity, but they also clung fast to the validity of the 
prophetic teaching as the source of new truth and the right of 
apocalyptic as its successor in this respect. We have early 
evidence of this conjunction of legalism and apocalyptic in the 
Book of Joel. The Law is there recognized as authoritative, its 
ritual as of the highest import, while at the same time the 
impending advent of the kingdom of God is depicted in highly 
apocalyptic colouring.4 

The New Testament is a product of both apocalyptic and 
legalistic Judaism but leans more heavily towards the 
Apocalyptic, this being a consistent strain in the Gospels.5 The 
Jews did not accept an apocalypse into their Hebrew   
Scriptures, but the New Testament contains one — the book 
of Revelation.6 We see the apocalyptic in the teachings of 
Jesus and also in the way Jesus consistently refers to himself 
as the “Son of Man.” Jesus does this around eighty times, 
emphasizing the significance of this title. Many of the 
theological discussions of this title say Jesus is identifying 
himself as Representative Man.7 However, that is not how the 
Jews would have understood it, which is clear from a reading 

 
4 (Charles, The Apocrypha and Pseudepigrapha of the Old Testament 
in English Vol 2 1913, vii)  
5 The division of Apocalyptic and Legalistic Judaism should not be 
applied too formally. The Judaism of the time was essentially 
apocalyptic. (Heyler 2002, 119) What differed was the emphasis 
placed upon the apocalyptic among the different strains of Judaism. 
6 The (so-called) Apocrypha of the Old contains one Apocalypse, 
known as 2 Esdras. This is listed in the Latin Vulgate as 4 Esdras. The 
Slavonic Bible includes it as 3 Esdras, but it is not part of the wider 
Orthodox canon. 
7 For example, Merrill F. Unger writes regarding the term ‘Son of 
Man’: “It portrays Him as the Representative Man. It designates Him 
as the ‘last Adam’ in distinction to the “first man Adam” (1 Cor. 
15:45). It sets Him forth as “the Second Man…the Lord from heaven” 
as over against “the first man…of the earth” (I Cor. 15:47). “The Son 
of Man” is thus our Lord’s racial name, as the “Son of David” is 
distinctly his Jewish name and “the Son of God” His Divine Name.” 
(Unger 1966, 1038) 
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of the Second Temple literature. “Son of Man” is a Messianic 
term, implying divine origins; the ‘Son of Man’ is given a 
kingly throne in heaven from which he will judge the 
nations. Based on the grammatical-historical hermeneutic 
claimed by many Protestants, we should be interpreting this 
term as Jesus knew His audience would understand it, not in 
a manner consistent with western theological norms. 

Some of the arguments for accepting the so-called 
Apocrypha could be applied to the books of 1 and 2 Enoch, as 
well as other Second Temple literature. We previously 
discussed Merrill F. Unger’s arguments why the Apocrypha 
are not scripture, and we will not rehash those arguments 
here. However, it would be dishonest not to point out certain 
similarities between those books the post-Nicene church 
accepted as scripture and those books they did not. In this 
context, two of Merrill F. Unger’s arguments are worth a brief 
mention. 

They resort to literary types and display an artificiality of 
subject matter and styling out of keeping with inspired 
Scripture. 

As you may recall, our original argument is that the literary 
types, subject matter, and styling of the New Testament are 
quite different from that of the Old Testament, which 
demonstrates the hollowness of Unger’s argument. By 
contrast, the books of 1 and 2 Enoch, along with Jubilees, 
have much in common with the Old Testament. While these 
Second Temple writings fall into the apocalyptic genre, there 
are several sections in the prophets which are apocalyptic. 1 
and 2 Enoch, along with Jubilees, expand upon the Old 
Testament historical books and provide background 
information for some troubling passages. 

They lack the distinctive elements which give genuine Scripture 
their divine character, such as prophetic power and poetic and 
religious feeling. 
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We previously discussed how the so-called Apocrypha meet 
these criteria. For example, we showed some prophetic 
passages which apply to Jesus Christ, and we provided 
examples of passages rich in poetic and religious feeling. We 
demonstrated that Johann Gerhard’s arguments against the 
so-called Apocrypha were badly flawed and that the 
Apocrypha did not meet his criteria for excluding them from 
the Old Testament. The same could be said for the books of 1 
and 2 Enoch, as well as Jubilees.  

One of Gerhard’s arguments was: The Apocrypha are not 
about Christ. We previously showed that the Apocrypha 
contained messianic prophecies that were fulfilled by Jesus 
Christ. Likewise, there are prophetic passages in 1 Enoch that 
the Ante-Nicene church accepted as being about Christ — 
this, despite 1 Enoch not being accepted into the canon. There 
are reasons why 1 Enoch lost favor with the Church, but 
without 1 Enoch we have lost an important source for a good 
deal of New Testament content, misunderstand the 
theological motifs, and have difficulty with the interpretation 
of that content. 

Another of Gerhard’s arguments was: The Apocrypha are 
not accepted by Jews. We demonstrated that this was a flawed 
argument because the Jewish people had not settled the 
question of what books constituted the Hebrew Scriptures. 
The inclusion of some of this Second Temple literature in the 
Dead Sea Scrolls demonstrates the possibility that these 
books were at least considered valuable for instruction and 
were possibly read from in the Synagogues.  

These books were written by Jews, for Jews, and touched 
upon themes and motifs of Jewish thought extant in the time 
of Christ — some of which did not pass on into Talmudic 
Judaism. Theologian and Professor Margaret Barker writes: 

Until recently, all that we knew of Enoch was in Genesis 5.18-
24. He was the son of Jared and the father of Methuselah; he 
walked with God and he was not, for God took him. …That is 
all the Old Testament tells us about him, yet books and visions 
in his name had once been widely known and very influential. 
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It is clear that there was more to the figure than appeared in 
Genesis, and a considerable cult of Enoch did undoubtedly 
exist, even though the biblical writers gave no place to it.8 

Jude cites 1 Enoch, and it is either quoted from or alluded to 
by the apostles Peter and John. Amy Richter notes that 
Matthew uses motifs from Enochian literature.9 To 
understand these passages, we have to understand the 
Enochian literature, even if we (like the Jews) do not accept 
that literature as scripture. 

Also, Johann Gerhard stated: The Apocrypha was not 
accepted by the primitive Church. We have previously shown 
that the early church accepted the Apocrypha. They also 
accepted some Second Temple literature. Since some early 
church authors either quoted from or alluded to 1 Enoch, we 
can argue that while the status of 1 Enoch was unclear, there 
were some in the early church who considered it to be an 
important and valuable book. Moreover, 2 Enoch was an 
important source for the book of Hebrews, and in particular 
the description of Jesus Christ being a priest after the order 
of Melchizedek.10 

Given all this, why have we spent so much time 
discussing the likelihood that the so-called Apocrypha are 
Scripture, only to exclude other books which potentially meet 
the same criteria? Our argument has not been that the 
Apocrypha is scripture because they meet some scholastic 
criteria. Instead, we accept the Apocrypha as Scripture 
because the Church, operating under the guidance of the 
Holy Spirit, determined the content of Sacred Scripture. The 
same Church defined the contents of both the New and the 
Old Testament, and we cannot reject the one without 

 
8 (Barker, The Lost Prophet 2005, 5) 
9 (Richter 2010, 22) 
10 Since the Hasmoneans justified their takeover of the Aaronic 
priesthood by saying they were priests after the order of 
Melchizedek, the author of Hebrews is providing a none-to-subtle 
rebuke of the Hasmonean high priests. 
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rejecting the other. It was the Church that decided that 1 and 
2 Enoch, along with Jubilees, were not Scripture, despite 
being important source material for the New Testament. 
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2: The Apocalypse and Second Temple 
Judaism

The Old Testament prophetic books occasionally have 
apocalyptic sections that reflect the times before and during 
the Babylonian captivity. It was the turmoil of Second Temple 
Judaism that gave rise to the apocalypse as a Jewish literary 
genre — a genre that contrasted the troubles of this life with 
descriptions of the world to come. F. Crawford Burkitt 
describes these Apocalypses as follows: 

They are the most characteristic survival of what I will venture 
to call, with all its narrowness and its incoherence, the heroic 
age of Jewish history, the age when the nation attempted to 
realize in action the part of the peculiar people of God. ...We 
study the Apocalypses to learn how our spiritual ancestors 
hoped again that God would make all right in the end; and that 
we, their children, are here to-day studying them is an 
indication that their hope was not wholly unfounded. 11  

The apocalypse functions as an unveiling of God’s plan for 
the ages. It confesses a belief that history has a purpose: evil 
will eventually be punished, and good will eventually 
triumph. The apocalypse purports to give the reader a 
glimpse behind the veil. But the apocalyptic is not merely 
about the end times or the end of me. As Amy Richter points 
out, the apocalyptic is about a transcendent reality 
encompassing past, present, and future.12 The Books of 1 & 2 
Enoch, along with Jubilees, embodies all these 
characteristics. 

Second Temple Judaism builds upon Biblical characters 
and themes but uses them for its own ends. Take the mention 
of the ‘Son of Man’ in one of the apocalyptic sections of 
Daniel. The ‘one like the Son of man’ in Daniel 7 is given 
‘dominion, and glory, and a kingdom,’ yet also seems to be 
identified with ‘the saints of the most High’ who had suffered 

 
11 (Burkitt 1914, 15-16) 
12 (Richter 2010, 13) 
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under the four beasts. This identification does not make this 
‘Son of Man’ a mere symbol 13 but links the ‘Son of Man’ in 
Daniel to suffering — particularly to suffering as one of us.14 
Darrell L. Bock notes: “The Parables of Enoch takes a symbol 
[a symbolic character] from Daniel 7 and turns it into a full 
character.”15 Second Temple Judaism borrowed the celestial 
origins of the ‘Son of Man,’ together with the character’s 
being granted dominion, and glory, and a kingdom, and used 
the character of the ‘Son of Man’ as a political and theological 
springboard. 

Judaism in the time of Christ was quite diverse; multiple 
groups took different approaches, yet all of them dependent 
upon (or, in the case of the Essenes, related to) the temple 
cult. As we have mentioned before, one way to distinguish 
between these parties is the emphasis they give to the Law 
and the Prophets; to legalism vs. the apocalyptic. Christians 
embraced the apocalyptic strain of Judaism, whereas after 
the destruction of the temple the Jews virtually abandoned 
the apocalyptic, becoming purely about the Law. Robert 
Henry Charles writes: 

The affinity then between Jewish apocalyptic and legalism is 
essential, since the Law was for both valid eternally, but when 
apocalyptic passed over into Christianity and therein naturally 
abandoned this view of the Law, it became in a measure anti-
legalistic. Even before the Christian era each of these two sides 
of Pharisaism necessarily tended to lay more and more 
emphasis on the chief factor in its belief and study to the almost 
complete exclusion of the other, and thus legalistic Pharisaism 
in time drove out almost wholly the apocalyptic element as an 
active factor (though it accepted some of its developments) and 
became the parent of Talmudic Judaism, whereas apocalyptic 
Judaism developed more and more the apocalyptic, i.e. 
prophetic, element, and in the process came to recognize, as in 

 
13 (Owen 2013, 115) 
14 (Dunn 2013, 24) 
15 (Bock 2013, 99) 
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4 Ezra, the inadequacy of the Law for salvation. From this it 
follows that the Judaism that survived the destruction of the 
Temple, being almost wholly bereft of the apocalyptic wing 
which had passed over into Christianity, was not the same as 
the Judaism of an earlier date. Before A. D. 70 Judaism was a 
Church with many parties: after A.D. 70 the legalistic party 
succeeded in suppressing its rivals, and so Judaism became in 
its essentials a Sect.16 

Let us accept as a given that Christianity adopted the 
apocalyptic strain of Judaism, reinterpreting and 
repurposing it in light of the Christ event. With that in mind, 
it behooves us to examine the primary texts which 
influenced the New Testament authors, as well as the subject 
of the Gospels — our Lord Jesus Christ. 

 
16 (Charles, The Apocrypha and Pseudepigrapha of the Old 
Testament in English Vol 1 1913, vii) 
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3: The Place of Enoch within Judaism 

We have already mentioned Margaret Barker’s contention 
that Enoch played a much larger part in Judaism than 
suggested by the biblical literature. This interest in Enoch 
passed over into the early church. Given the hostility of 
Judaism to the Christians, it should not be surprising to find 
that Enoch fell out of favor among the Jews. Margaret Barker 
notes: “In the early Christian centuries Jewish writers had 
condemned him [Enoch], perhaps because he was so 
important for the newly emerging Christians.”17  

The scholar Martin Hengel discusses some Tertullian’s 
arguments for considering Enoch as a Christian document. 
He then writes: 

According to Tertullian, the epistle of Jude cites «1 Enoch.»  The 
Jews, by contrast, later rejected the work precisely because it 
deals with Christ. ‘It is no wonder that they did not accept a 
few documents that speak of him since they did not recognize 
him himself, when he spoke to them in person.’ Naturally, the 
decisive weakness in Tertullian’s argument is that he cites no 
evidence that «Enoch» was ever part of a Jewish ‘canon’ from 
which it could have been removed.18 

While Martin Hengel says Tertullian’s argument is weak in 
that that Enoch was never part of a Jewish canon, his own 
argument is weak, in that Second Temple Judaism had no 
defined canon. As we have shown previously, there multiple 
competing Judaisms at the time of Christ, each having an idea 
of which books were acceptable for use in the synagogues. 
However, there were no formal lists (apart from the Tanakh 
or Pentateuch), merely categories such as the law and the 
prophets. The idea of a list of approved Scriptures was a 
Christian concept that was later adopted by Jews. Even so, 
western Christianity did not formally define a list of 
approved Scriptures until the 15th century, a list that was 

 
17 (Barker, The Lost Prophet 2005, 5) 
18 (Hengel, The Septuagint as Christian Scripture 2002, 54) 
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endorsed by the 16th century Council of Trent. More to the 
point, the concept of ‘canon’ as a list rather than a guide 
began as a secular concept in the 19th century and was 
applied to Christianity in the late 19th century.  

History does not record that Enoch was every read in the 
synagogues, nor that its use was forbidden. The character of 
Enoch and the writings about him were important in Second 
Temple Judaism, but the book later fell out of favor. For 
example, the 1906 version of the Jewish Encyclopedia 
describes a less exalted view of Enoch held by Jews engaged 
in disputes with Christians after the destruction of the 
Temple. 

According to Targ. Pseudo-Jonathan (Gen. v. 24) Enoch was a 
pious worshiper of the true God, and was removed from among 
the dwellers on earth to heaven, receiving the names (and 
offices) of Metatron and "Safra Rabba" (Great Scribe). This 
view represents one and (after the complete separation of 
Christianity from Judaism) the prevailing rabbinical idea of 
Enoch's character and exaltation. Another, not quite so 
favorable, appears in the polemics carried on by Abbahu and 
others with Christian disputants (Friedländer, "Patristische 
und Talmudische Studien," p. 99; "R. E. J." v. 3). Enoch is held to 
have been inconsistent in his piety and therefore to have been 
removed by God before his time in order to forestall further 
lapses. The miraculous character of his translation is denied, 
his death being attributed to the plague (Gen. R. v. 24; Yalk., 
Gen. v. 24; Rashi and Ibn Ezra on the verse; comp. Wisdom iv. 
10-14; Frankel, "Ueber den Einfluss der Palästinischen 
Exegese," etc., pp. 44, 45; Ecclus. [Sirach] xliv. 16; Zohar to Gen. 
v. 24; but see also Philo, "De Abrahamo," § 3). But withal Enoch 
is one of those that passed into Gan Eden without tasting the 
pangs of death (Yalḳ., Gen. v. 24).19 

There are three important questions: first, whether 
Enoch was important in early Judaism; second, why Enoch 
was so important to Second Temple Judaism; and third, why 

 
19 (Hirsch and Schechter 1901-1906) 
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Enoch fell out of favor in Talmudic Judaism.20 As to the first, 
we cannot confirm that scribal literature concerning Enoch 
existed in the distant past. Time has destroyed the scribal 
libraries, and nearly all of the manuscripts have succumbed 
to the ravages of age. However, scholars believe 1 Enoch, at 
the very least, is comprised of multiple documents composed 
by different authors at different times.21 For example, the 1st 
section, known as The Book of the Watchers, is a compilation 
of different source material.22 The mention of Enochian 
literature among ancient writers indicates there was a 
wealth of written Enochian material.23 Given that cultural 
transmission in pre-Hellenic times was primarily oral, it is 
reasonable to assume there was an oral Enochian tradition 
coexisting side-by-side with priestly Judaism and was 
represented in scribal libraries (else it would not have 
survived.)  

During the Second Temple period, and under the 
influence of Hellenism, writers developed and promoted 
their ideas. They used Enoch to provide legitimacy to and 
authority for their apocalyptic speculations, as well as their 
arguments for a solar rather than a lunar calendar.24 It seems 
unlikely that the wealth of Enochian literature would have 
no antecedent.  Instead, it is likely that the surviving 

 
20 A corollary question is why Talmudic Judaism developed a view 
of Enoch that is at odds with the Torah. 
21 (Charles, The Apocrypha and Pseudepigrapha of the Old 
Testament in English Vol 1 1913, 7) 
22 (Barker, The Lost Prophet 2005, 22) 
23 Ibid., 21 
24 During the second temple period, writers often attributed 
authorship to various biblical figures from the distant past. (Stone, 
Jewish Writings of the Second Temple Period 1984, XXI) This is a 
characteristic of second temple literature, and not — as some claim 
— the result of a “crisis of authority.” (Heyler 2002, 117) Vincente 
Dubroruka notes that instead of being “mere fraud or a stylistic 
device,” the author may mystically identify himself with the author, 
considering himself to be a channel of revelation. (Dobroruka 2013, 
1, 8) Thus, the pseudonymous authorship.  
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Enochian literature was an extension of works which had 
come before, just as the Wisdom of Solomon depends upon 
the existence of previous Wisdom literature. It is possible 
that the brief mention of Enoch in Genesis 5:18-24 was 
intriguing enough to spark speculation. As presented in 
Genesis, the person of Enoch is a blank slate which a creative 
author might use for his purposes. This reasoning, however, 
is nothing more than idle speculation. 

The Jewish loss of interest in the character of Enoch 
seems to have had two causes. First was the destruction of 
the temple in 70 AD, something that struck deep into the 
hearts of the Jewish people. They went from being a temple 
cult to a people of the book; as the apocalyptic books did not 
seem to mention the temple’s destruction, it would have been 
easy for the Jewish people to have rejected the Enochian 
literature, just as they rejected the priestly sects. Also, the 
importance of Enoch to early Christians seems to have led to 
a less exalted view of Enoch among the Jews. 

Among the early Church, the writings about Enoch were 
held in high regard. As we will demonstrate, some interesting 
problems are resolved by an acquaintance with Enochian 
literature. The references to Enoch and the uses of subjects 
explained in the Enochian literature are found in the four 
Gospels, as well as the books of Jude, 1st & 2nd Peter, and 
Revelations. However, the post-Nicene Church lost faith in 
the books of Enoch. St. Augustine of Hippo mentions it 
unfavorably, and the Apostolic Constitutions condemn 
Enoch, linking it to the books written by the heretics. In a 
paragraph entitled “Concerning Books with False 
Inscriptions,” these books are called “poisonous books,” 
being “pernicious and repugnant to the truth.”25  

1 Enoch survived as part of the canon of the Ethiopian 
Coptic Church. The internal evidence suggests there are 
multiple sections and multiple authors of this material. 
Therefore, 1 Enoch may be just a sample of the Enochian 

 
25 (Schaff, ANF07 2004, Apostolic Constitutions, Book VI, § III, para 
XVI, p. 680) 
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literature, something demonstrated by the Enochian 
material contained in the Dead Sea Scrolls. 26 In particular, 
The Book of Giants was part of the version of 1 Enoch among 
the Manicheans. Margaret Barker writes: 

There are ancient texts which quote ‘Enoch’, but not any Enoch 
text that we know. The Testament of Simeon says Enoch 
predicted war between the Sons of Simeon and the sons of Levi. 
The Testament of Levi knew a passage in which Enoch 
predicted the future corruption of the Levitical priesthood. The 
testament of Judah knew a prophecy that Judah would be evil. 
The Testament of Benjamin and the Testament of Naphtali 
predicted, on the basis of Enoch, that their descendants would 
fall into evil ways. We cannot place any of these in known 
Enochic texts, and we can only assume that there must have 
been far more Enochic literature than we now know.27  

When we discuss the Book of Enoch, we must discuss 
three different books with the same name. The first is the 
Ethiopian Book of Enoch which appears to have influenced 
the New Testament authors. 1 Enoch is likely a product of the 
2nd century BC, and could not have been written any earlier 
than 250BC (due to mentioning countries that did not exist 
before that date). 2 Enoch is the Slavonic Book of Enoch (aka 
The Secrets of Enoch), containing a variety of omissions and 
insertions. These show the extant copy of 2 Enoch to be a 7th 
century AD recension of a Second Temple manuscript. 
Despite the revisions, there is much to be gleaned from 2 
Enoch. Finally, we have 3 Enoch, known as the Hebrew book 
of Enoch. 3 Enoch claims to be a product of the 2nd century 
AD, but no manuscript evidence exists before the 4th century 
AD. This third version is not part of the Second Temple 
literary output, but instead reflects rabbinic changes to 

 
26 The Prayer of Enosh and Enoch (4Q369); The Book of Enoch 
(4Q201-2, 204-12); The Book of Giants (1Q23-4, 2Q26, 4Q203, 530-33, 
6Q8); the Book of Noah (1Q19, 1Q19 bis, 4 Q534-6, 6Q8, 19) (Vermes, 
The Complete Dead Sea Scrolls in English 2004) 
27 (Barker, The Lost Prophet 2005, 8) 
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Judaism following the destruction of the temple in 70 AD. 
Therefore, we will limit ourselves to the first two books of 
Enoch. 

The Ethiopian Book of Enoch (1 Enoch) 

The book of 1 Enoch, or the Ethiopian Book of Enoch, was 
once important to both Jews and Christians.  Enoch is the only 
non-canonical book cited by name in the New Testament. 
Despite its early importance, the book was lost, surviving 
mainly due to its inclusion in the canon of the Ethiopian 
Coptic Church.  

As 1 Enoch is a compilation of multiple texts, each likely 
composed at different times, it might be more appropriate to 
think of this as the Books of Enoch.28 Margaret Barker writes: 

The book we call 1 Enoch is a collection of five Enochic works 
extant in Ethiopic, and brought to light by Bruce in the early 
nineteenth century. The five parts are: The Book of Watchers 
(BW), the Similitudes (SS), the Astronomical Book (AB), the 
Book of Dreams (BD) which includes the Animal Apocalypse 
(AA), and the Epistle of Enoch (EE) which incorporates the 
Apocalypse of Weeks (AW).29  

The Astronomical Book is noteworthy for its use of a solar 
calendar instead of a lunar calendar. The weakness of the 
lunar calendar was apparent, and the issue of the calendar 
was a matter of some discussion during the Second Temple 
period. Aside from the apocalyptic nature of this section, it 
could also be viewed as an attempt to persuade the Jews to 
adopt its version of the solar calendar. 

Regarding the Hebrew calendar, Joseph Lumpkin writes: 

The Hebrew calendar is a lunar-based system. In this system 
Passover occurs after sundown on the 15th day of the month 
Nisan. Passover is celebrated for seven days. The first Passover 

 
28 (Charles, The Book of Enoch 1917, xv) 
29 (Barker, The Older Testament 2005, 8) 
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was in the springtime and many thought it should be keep [sic] 
in that period of the year. Since the calendar is based in lunar 
movements the Hebrew calendar is offset to the solar calendar 
by about 11 days a year. This meant that Passover would drift 
from spring, to winter, to autumn, and back again.30 

The book of Enoch proposes a solar calendar that eliminates 
the annoying drift of the Passover, ensuring that it would 
occur at approximately the same time each year. Joseph 
Lumpkin writes: 

During the time period Enoch was written, the Jewish 
community was torn regarding which type of calendar to use. 
Enoch seems to [tout] a solar-based calendar that is 364 days 
long with a week added as needed to make up for the missing 
a day and a quarter (1.25). Compare 365.25 days to 364 days. 
The Enochian calendar began each year on a Sunday. The 
starting point for the calendar was the spring equinox, which 
occurs around March 21st or 22nd. Since the year always 
begins on the same day of the week, and only a full week is 
added when needed, the calendar is considered to be a calendar 
of weeks.31 

The early church began to address the issue of the calendar 
by separating their celebration of Pascha from that of the 
Jewish Passover. The Christian Church eventually adopted 
the Julian calendar, a solar calendar with a 365-day year 
divided into 12 months. Because of the way the Julian 
calendar calculates the leap year, the Julian calendar has 
drifted from the solar year. Recognizing the problem, the 
Western Church adopted the Gregorian calendar which, by 
changing the leap year calculations, stays true to the solar 
year. However, because Pope Gregory imposed the Gregorian 
calendar by papal decree, most Christian Churches in the 
East continue to use a Julian liturgical calendar. The Second 

 
30 (Lumpkin, The Books of Enoch 2011, 19) 
31 (Ibid, 18) 
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Temple disputes over calendar issues, therefore, have their 
Christian counterpart. 

The Slavonic Book of Enoch (2 Enoch) 

The book we call 2 Enoch is also known as “Slavonic Enoch or 
Book of the Secrets of Enoch.”32 Originally written in Greek, 
the book now exists only in several Slavic translations. The 
longer versions show evidence of Christian interpolations, 
but the shorter and earlier versions were products of Second 
Temple Judaism.33  

2 Enoch differs from 1 Enoch. It appears to come from a 
different strain of Judaism than that of 1 Enoch, although the 
particulars have been lost. Michael E. Stone divides the book 
into three parts.  

2 Enoch deals with three chief subjects. First, Enoch ascends 
through the heavens, achieves a vision of God, is transfigured 
into an angel, and receives God’s revelation of the secrets of the 
process of creation (chaps. 1-34). Next he descends upon earth, 
reveals the heavenly mysteries to his children and gives them 
his moral instruction (chaps 35-68). From this point until the 
end of the book, the story of the antediluvian priesthood is 
found. This narrative commences with Adam and reaches its 
climax in the narrative of the miraculous birth of Melchizedek 
who is Noah’s nephew by his apocryphal brother Nir. 
Melchizedek is eventually assumed to heaven where he is 
guarded safely until after the Flood.34 

We must not underestimate the importance of the 
Melchizedek story; the book of Hebrews presumes 
familiarity with the apocalyptic material. While the author 
does not quote from 2 Enoch, he certainly makes use of the 
Jewish interest in the person of Melchizedek.  

 
32 (Stone, Jewish Writings of the Second Temple Period 1984, 406) 
33 (Ibid, 406-407) 
34 (Ibid, 407) 
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The connection between 2 Enoch and Hebrews led some 
scholars to assume this was a Christian interpolation; the 
internal evidence suggests otherwise. The story of 
Melchizedek in 2 Enoch contains no Christian elements. For 
example, 2 Enoch provides an origin story for Melchizedek; 
Hebrews argues from the lack of an origin story, using that 
as a similarity between Melchizedek and Jesus Christ.35 

The Dead Sea Scrolls demonstrate the Jewish interest in 
Melchizedek. Taken from Qumran Cave 11 are a set of 
manuscript fragments designated 11Q13 (aka 
11QMelchizedek). These fragments form an apocalypse 
whose main character, Melchizedek, is portrayed as a 
“Heavenly Prince.”  Geza Vermes describes the contents for 
us. 

It takes the form of an eschatological midrash in which the 
proclamation of liberty to the captives at the end of days (Isa. 
lxi, 1) is understood as being part of the general restoration of 
property during the year of Jubilee (Lev. xxv, 13), seen in the 
Bible (Deut. xv, 2) as a remission of debts.  

The Heavenly deliverer is Melchizedek. Identical with the 
archangel Michael, he is the head of the ‘sons of Heaven’ or 
‘gods of Justice’ and is referred to as «elohim» and «el». …Here 
Melchizedek is portrayed as presiding over the final Judgement 
and condemnation of his demonic counterpart, Belial/Satan, 
the Prince of Darkness.36 

Here, instead of a human origin story as in 2 Enoch, the 
person of Melchizedek is identified as the Archangel Michael. 

 
35 For this Melchisedec, king of Salem, priest of the most high God, 
who met Abraham returning from the slaughter of the kings, and 
blessed him; To whom also Abraham gave a tenth part of all; first 
being by interpretation King of righteousness, and after that also 
King of Salem, which is, King of peace; Without father, without 
mother, without descent, having neither beginning of days, nor end 
of life; but made like unto the Son of God; abideth a priest 
continually (Heb 7:1-3). 
36 (Vermes, The Complete Dead Sea Scrolls in English 2004, 532) 
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While these two stories disagree, they do provide evidence 
that the apocalyptic character of Melchizedek was present 
within the Judaism of the time of Christ.  

2 Enoch vs. Ecclesiasticus 

While 2 Enoch contains a great deal of information about 
Melchizedek, we cannot say the same about Ecclesiasticus 
(a.k.a. Sirach). The author of Hebrews used Ecclesiasticus 44-
50 as source material for Hebrews chapter 11, as we 
discussed in chapter 45. What is especially interesting about 
Ecclesiasticus is the focus on Aaron as the first High Priest 
and the father of the Aaronic line of High Priests. We see the 
first mention of Aaron in chapter 45 in connection with 
Moses. The passage discussing Aaron is much larger and 
more detailed than that given to Moses, indicating the 
author’s interested in the Aaronic priesthood. Then we read 
the following: 

Moses consecrated him, and anointed him with holy oil: this 
was appointed unto him by an everlasting covenant, and to his 
seed, so long as the heavens should remain, that they should 
minister unto him, and execute the office of the priesthood, and 
bless the people in his name. (Ecclus 45:15) 

The passage from Enoch is similar in tone to Exodus. 

And they shall be upon Aaron, and upon his sons, when they 
come in unto the tabernacle of the congregation, or when they 
come near unto the altar to minister in the holy place; that they 
bear not iniquity, and die: it shall be a statute for ever unto him 
and his seed after him. (Ex 28:43) 

The Aaronic passage in Ecclesiasticus 45 strengthens the 
language found in Exodus. Whereas Exodus states this “shall 
be a statute for ever unto him and his seed after him,” Ben 
Sirach goes further by calling it an “everlasting covenant,” 
one which lasts “so long as the heavens should remain.” 

Ecclesiasticus chapter 50 completes the “roll call of faith” 
by returning to the person of Aaron, and pays special 
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attention to the role of the Aaronic priesthood both in 
pronouncing the blessing of the Lord and the reception of 
that blessing by the people of Israel. Jesus ben Sirach begins 
and ends this “roll call of faith” with a description of the 
Aaronic priesthood. By describing the call of Aaron as an 
everlasting covenant, and by picturing the role of the Aaronic 
priesthood in distributing the blessings of God to the people, 
Jesus ben Sirach is rebuking the Hasmonean priesthood. The 
refusal to mention Melchizedek is a rejection of the 
Hasmonean claim that they were priests of the “order of 
Melchizedek.” The author of Hebrews is less subtle; by 
claiming the Lord Jesus Christ is a “priest for ever after the 
order of Melchisedek” (He 5:6), the author is explicitly 
rejecting the Hasmonean claim. He might as well have called 
the Hasmonean dynasty usurpers of the Aaronic priesthood. 
As you may remember, the Essenes made the same argument 
upon rejecting the Temple cult.  

Once again, we see evidence that Judaism in the time of 
Christ was highly fluid. There was no consensus among the 
Jews then, just as there is no consensus today. Apart from 
ethnicity, there has never been a generally accepted 
definition of what it means to be a Jew. 

The Hebrew Book of Enoch (3 Enoch) 

There is not much to say about 3 Enoch. It purports to have 
been written in the 2nd century AD by Rabbi Ishmael (d. 132 
AD) but appears to have been constructed in the 5th or 6th 
century AD.37  Philip Alexander notes that 3 Enoch shows 
signs of careful editing of materials. “The overall structure of 
the work is reasonably coherent, and thematically related 
materials have been grouped together.”38 It is apparent the 
author or editor pulled together some independent works 
that existed before 3 Enoch. This work is significant for its 
preservation of pre-exilic materials that survived in Jewish 

 
37 (Charlesworth, The Old Testament Pseudepigrapha Volume One 
1983, 225-226) 
38 (Ibid, 223) 
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Merkabah mysticism during the Middle Ages.  3 Enoch is one 
of the Merkabah texts,39 and as such is of little interest for 
New Testament studies. 

 
39 (Barker, The Older Testament 2005, 8) The Merkabah texts were 
secret teachings that were not for public consumption. Some 
scholars see a connection between Merkabah Mysticism and 
Gnosticism. (Charlesworth, The Old Testament Pseudepigrapha 
Volume One 1983, 236-238) 
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4: Enoch and the Book of Revelation 

The Old Testament used by most Christians does not contain 
an apocalypse. Yes, there are portions of some Major and 
Minor Prophets that are apocalyptic, but no single book is 
apocalyptic in its entirety.40 Despite this, the New Testament 
contains the Revelation of St. John, a book steeped in Second 
Temple apocalyptic imagery and its thematic material.  

The primary difference between the Revelation of St. 
John and Second Temple apocalypses is Christology. Whereas 
the Second Temple imagery looks forward to the coming of 
the Messiah, the Revelation of St. John describes Jesus Christ 
as the Messiah who came, was slain, was resurrected, and is 
coming again to judge the living and the dead. The Book of 
Revelation borrows the apocalyptic imagery of Enoch in 
support of its Christology. 

In examining this imagery, it is important to note that in 
the Second Temple, the Holy of Holies was empty; the Ark of 
the Covenant was missing. The Ark of the Covenant was 
shrouded in the "thick darkness" of the First Temple’s Holy of 
Holies (I Kings 8:12). Ezekiel had a vision of the glory of God 
departing from the temple as a consequence for Israel's sin 
(Ez 8-10). After the Babylonian captivity and the rebuilding 
of the temple, Ezra makes no mention of the glory of God 
returning, filling the temple, and overshadowing the Ark. 
The Roman historian Tacitus tells us that when the Roman 
General Pompey captured Jerusalem in 63 BC, he entered the 
Holy of Holies. Tacitus writes: 

Roman control of Judaea was first established by Gnaeus 
Pompey. As victor (12) he claimed the right to enter the Temple, 
and this incident gave rise to the common impression that it 

 
40 The Ethiopian Coptic Church has a canon including an Old 
Testament apocalypse (1 Enoch). Some Slavonic bibles contain 2 
Esdras (aka 4 Esdras, or 4, 5, and 6 Ezra) as an appendix to the Old 
Testament, and the Georgian Orthodox Bible contains 2 Esdras, 
calling it 3 Ezra. 



Enoch and the Book of Revelation 

25 

contained no representation of the deity—the sanctuary was 
empty and the Holy of Holies untenanted.41 

Interestingly, Josephus leaves this out of his account. He 
writes: 

No small enormities were committed about the temple itself, 
which, in former ages, had  been inaccessible, and see by none; 
for Pompey went into it, and not a few of those that were with 
him also, and saw all that which was unlawful for any other 
men to see, but only for the high priests.42 

In like fashion, the Jewish Encyclopedia fails to mention that 
Pompey found the Holy of Holies empty.43 The missing ark 
should be no surprise; while the temple liturgies carried on 
in the Second Temple, the glory of the Lord was missing. 
Since the Ark of the Covenant was missing, there was no 
Mercy Seat, and therefore no atonement for sin. The ancient 
men of Judah, those who had seen the first temple, wept over 
their loss when viewing the Second Temple. “But many of the 
priests and Levites and chief of the fathers, who were ancient 
men, that had seen the first house, when the foundation of 
this house was laid before their eyes, wept with a loud voice” 
(Ezra 3:12).  

The sense of loss, the sense that God was no longer among 
them, is quite likely the source of much of the Second Temple 
literature. The apocalypses, in particular, supply us with 
vivid images of a heavenly temple full of angels serving God, 
a temple filled with the glory of God, and a temple where God 
sits upon His throne within the heavenly Holy of Holies. This 
heavenly temple, unlike the earthly Second Temple, was a 
place where God was present. 

The calling of Enoch is similar to that of the apostle John. 
Enoch “was blessing the Lord of majesty and the King of the 
ages” when the watcher called out to him (Enoch 12:3): John 

 
41 (Tacitus 2015) 
42 (Josephus 1987, The Antiquities of the Jews, 14.4.69ff, p. 370) 
43 (Gottheil and Krauss 1906) 
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was “in the spirit on the Lord’s Day,” and was called up to 
heaven (Re 1:10; 4:1). Both of them were called into the 
heavenlies, where they both alike had visions of the Son of 
Man (Enoch 46:1-8; Re 1:13-18; 5:5-9; 19:11-16). Both alike 
witness the angels serving God, both witnessed the heavenly 
liturgies, and both were called into the presence of God, the 
fully-furnished Holy of Holies.44 

The similarities between the thematic material of Enoch 
and Revelation are striking, so much so that it is clear that 
Revelation is a product of the Second Temple literary 
tradition. Despite it’s similarities to Jewish apocalyptic 
material, John’s Apocalypse is clearly Christian. For example, 
the Revelation begins by claiming the Son of Man had come, 
had died, and now liveth for evermore (Re 1:18). The scandal 
of the cross is entirely missing from Second Temple 
literature, yet is ever present within John’s Revelation. 
Whatever debt the apostle John owed to Second Temple 
literature in general, and the Book of Enoch in particular, his 
apocalypse is clearly of Christian origin. 

 
44 (Barker, Temple Theology: An Introduction 2004, 21) 
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5: The Place of Enoch in the New 
Testament 

We should by no means read Enoch as giving us an accurate 
cosmology, nor should consider it to be inspired or 
authoritative. It is nonetheless instructive to read it as 
background material for the New Testament, as it reflects the 
Second Temple context of the gospel writers. Of the influence 
of Enoch, Professor Norman Gold writes: “The Aramaic 
<<Book of Enoch>> …very considerably influenced the idiom 
of the New Testament and patristic literature, more so in fact 
than any other writing of the Apocrypha and 
Pseudepigrapha.”45 
 
F. Crawford Burkitt, English academic and theologian, makes 
the point that without understanding Enoch’s rationale for 
the existence of evil, we will miss some of the nuances of the 
New Testament texts. 

Nevertheless it is an attempt to see the world steadily and to 
see it whole, to unify the physical world, the moral world, and 
the political world, the world, that is, of the national destiny of 
God’s chosen People. It contains a serious attempt to account 
for the presence of Evil in human history, and this attempt 
claims our attention, because it is in essentials the view 
presupposed in the Gospels, especially the Synoptic Gospels. It 
is when you study Matthew, Mark and Luke against the 
background of the Books of Enoch that you see them in their 
true perspective.46  

F. Crawford Burkitt tells us that many of the sayings of Jesus 
can be regarded as “Midrash upon the words and concepts 
taken from Enoch.” Burkitt claims a failure to understand the 
cultural context causes us to assume a new teaching instead 

 
45 (Golb 2012, Kindle Locations 8048-8050) 
46 (Burkitt 1914, 21) 
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of a reference to what is “presupposed and assumed.”47 Most 
tellingly, we see this in the Sermon on the Mount. Joseph B. 
Lumpkin provides an interesting side-by-side comparison of 
these New Testament passages. 48 

Table 1: 1 Enoch and the Gospels 

The Gospels 1 Enoch 

Blessed are they which are 
persecuted for righteousness’ 
sake: for theirs is the kingdom 
of heaven. Blessed are ye, 
when men shall revile you, 
and persecute you, and shall 
say all manner of evil against 
you falsely, for my sake. 
Rejoice, and be exceeding glad: 
for great is your reward in 
heaven: for so persecuted they 
the prophets which were 
before you. 
(Mt 5:10-12) 
But woe to you who are rich, 
for you have already received 
your comfort. Woe to you who 
are well fed now, for you will 
go hungry. Woe to you who 
laugh now, for you will mourn 
and weep. Woe to you when 
all men speak well of you, for 
that is how their fathers 
treated the false prophets.  
(Lk 6:24-26) 

Woe to you, sinners, for you 
persecute the righteous; for 
you shall be delivered up and 
persecuted because of 
injustice, and your yoke shall 
be heavy on you. 
(1En 95:7) 

 
47 (Ibid, 21) As an Orthodox Christian, I give more weight to the 
interpretive history of a passage than to the cultural background.  
48 All citations from Enoch come from Joseph Lumpkin’s translation. 
Lumpkin supplied other references as inter-textual notes; these 
have been added to the list. (Lumpkin, The Books of Enoch 2011, 
passim) 
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The Gospels 1 Enoch 

The Son of man shall send 
forth his angels, and they shall 
gather out of his kingdom all 
things that offend, and them 
which do iniquity.  
(Mt 13: 41) 

And this Son of Man whom 
you have seen shall raise up 
the kings and the mighty from 
their seats, and the strong 
from their thrones and shall 
loosen the reins of the strong, 
and break the teeth of the 
sinners. And he shall put 
down the kings from their 
thrones and kingdoms 
because they do not exalt and 
praise Him, nor humbly 
acknowledge who bestowed 
their kingdom on them. (1En 
46:4-5) 

And Jesus said unto them, 
Verily I say unto you, That ye 
which have followed me, in 
the regeneration when the Son 
of Man shall sit in the throne 
of his glory, ye also shall sit 
upon twelve thrones, judging 
the twelve tribes of Israel. 
(Mt 19: 28) 

And I will bring out in shining 
light those who have loved My 
holy name, and I will seat 
each on the throne of his 
honor. 
(1En 108:12) 

When the Son of Man shall 
come in His glory, and all the 
holy angels with Him, then 
shall He sit upon the throne of 
His glory: 
(Mt 25: 31) 

And one portion of them shall 
look at the other, and they 
shall be terrified, and they 
shall look downcast, and pain 
shall seize them, when they 
see that Son of Man sitting on 
the throne of His glory. 
(1En 62:5) 
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The Gospels 1 Enoch 

Woe unto that man through 
whom the Son of man is 
betrayed! It had been good for 
that man if he had not been 
born.  
(Mt 26: 24) 
 

Where will there be the 
dwelling for sinners, and 
where the will there be a 
resting-place for those who 
have denied the Lord of 
spirits? It had been good for 
them if they had not been 
born. (1En 38: 2) 

When the Son of man shall 
come in his glory, and all the 
holy angels with him, then 
shall he sit upon the throne of 
his glory.  
(Mt 25:31) 
 
And his raiment became 
shining, exceeding white as 
snow; so as no fuller on earth 
can white them. (Mk 9:3) 

And He who is Great in Glory 
sat on the throne, and His 
raiment shone more brightly 
than the sun and was whiter 
than any snow.  
(1En 14:20) 

Now the brother shall betray 
the brother to death, and the 
father the son; and children 
shall rise up against their 
parents, and shall cause them 
to be put to death. 
(Mk 13: 12) 

And in those days in one place 
the fathers together with their 
sons shall kill one another and 
brothers shall fall in death 
together until the streams 
flow with their blood. For a 
man shall not withhold his 
hand from killing his sons and 
his sons' sons, and the sinner 
shall not withhold his hand 
from his honored brother, 
from dawn until sunset they 
shall kill one another. 
(1En 100:1-2)  
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The Gospels 1 Enoch 

"Woe unto you that are rich! 
for ye have received your 
consolation.  
(Lk 6: 24) 

Woe to you, you rich, for you 
have trusted in your riches, 
and from your riches shall 
you depart, because you have 
not remembered the Most 
High in the days of your 
riches.  
(1En 94: 8) 

…between us and you there is 
a great gulf fixed.  
(Lk 16: 26) 

Then I asked, regarding all the 
hollow places (chasm): 'Why is 
one separated from the 
other?' And he answered me 
and said to me: 'These three 
have been made that the 
spirits of the dead might be 
separated.  
(1En 22: 8-9) 

And Jesus answering said unto 
them, The children of this 
world marry, and are given in 
marriage: But they which shall 
be accounted worthy to obtain 
that world, and the 
resurrection from the dead, 
neither marry, nor are given 
in marriage: Neither can they 
die any more: for they are 
equal unto the angels; and are 
the children of God, being the 
children of the resurrection.  
(Lk 20:34-36) 

Go and say to the Watchers of 
heaven… Therefore I have not 
appointed wives for you; you 
are spiritual beings of heaven, 
and in heaven was your 
dwelling place.  
(1En 15:2, 7) 
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The Gospels 1 Enoch 

In the beginning was the 
Word, and the Word was with 
God, and the Word was God. 
The same was in the beginning 
with God. All things were 
made by him; and without him 
was not any thing made that 
was made. In him was life; and 
the life was the light of men. 
And the light shineth in 
darkness; and the darkness 
comprehended it not.  
(Jn 1: 1-5) 

And when the Righteous One 
shall appear before the eyes of 
the elect righteous ones, 
whose works are weighed by 
the Lord of spirits, light shall 
appear to the righteous and 
the elect who dwell on the 
earth. (1En 38:2) 

…the water that I shall give 
him shall be in him a well of 
water springing up into 
everlasting life.  
(Jn 4: 14) 

And in that place I saw the 
spring of righteousness which 
was inexhaustible. And 
around it were many springs 
of wisdom. And all the thirsty 
drank of them, and were filled 
with wisdom, and their 
dwellings were with the 
righteous and holy and elect.  
(1En 48: 1) 

The Father judgeth no man, 
but hath committed all 
judgment unto the son.  
(Jn 5: 22) 

And he sat on the throne of 
his glory, and the sum of 
judgment was given to the Son 
of Man. (1En 69:27).  

…that ye may be called the 
children of light  
(Jn 12: 36) 

And now I will summon the 
spirits of the good who belong 
to the generation of light…  
(1En 108: 11) 
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The Gospels 1 Enoch 

In my Father's house are many 
mansions: if it were not so, I 
would have told you. I go to 
prepare a place for you. 3 And 
if I go and prepare a place for 
you, I will come again, and 
receive you unto myself; that 
where I am, there ye may be 
also.  
(Jn 14: 2-3) 

And there I saw the mansions 
of the elect and the mansions 
of the holy. (1En 41:2) 

 
The apostles Peter John, Paul, and Jude, together with the 
writer of Hebrews, were influenced by the Enochian 
material. John’s Apocalypse, as demonstrated below, was 
expecially influenced by 1 Enoch. 

Table 2: 1 Enoch and the Apostolic Writings 

Apostolic Writings 1 Enoch 

To them who by patient 
continuance in well doing seek 
for glory and honour and 
immortality, eternal life: But 
unto them that are 
contentious, and do not obey 
the truth, but obey 
unrighteousness, indignation 
and wrath, Tribulation and 
anguish, upon every soul of 
man that doeth evil, of the Jew 
first, and also of the Gentile; 
But glory, honour, and peace, 
to every man that worketh 
good, to the Jew first, and also 
to the Gentile: For there is no 
respect of persons with God. 
(Rom 2: 7-11) 

In the day of our suffering 
and tribulation He does not 
save and we find no respite 
for confession that our Lord is 
true in all His works, and in 
His judgments and His justice, 
and His judgments have no 
respect of persons. 
(1En 63:8)  
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Apostolic Writings 1 Enoch 

I say then, Have they stumbled 
that they should fall? God 
forbid: but rather through 
their fall salvation is come 
unto the Gentiles, for to 
provoke them to jealousy. Now 
if the fall of them be the riches 
of the world, and the 
diminishing of them the riches 
of the Gentiles; how much 
more their fulness?  
(Rom 11:11-12) 

He shall be a staff to the 
righteous and they shall 
steady themselves and not 
fall. And he shall be the light 
of the Gentiles, and the hope 
of those who are troubled of 
heart.  
(1En 48:4) 

For it is written, As I live, saith 
the Lord, every knee shall bow 
to me, and every tongue shall 
confess to God. So then every 
one of us shall give account of 
himself to God. 
(Rom 14: 11-12) 

In those days shall the mighty 
and the kings who possess the 
earth beg Him to grant them a 
little respite from His angels 
of punishment to whom they 
were delivered, that they 
might fall down and worship 
before the Lord of spirits, and 
confess their sins before Him. 
(1En 63:1) 

But we all, with open face 
beholding as in a glass the 
glory of the Lord, are changed 
into the same image from 
glory to glory, even as by the 
Spirit of the Lord.  
(2Co 3: 18) 

And they shall not be able to 
look at the face of the holy 
ones, because the Lord of 
spirits has caused His light to 
appear on the face of the holy, 
righteous, and elect. 
(1En 38:4) 
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Apostolic Writings 1 Enoch 

The Spirit clearly says that in 
later times some will abandon 
the faith and follow deceiving 
spirits and things taught by 
demons.  
(1Ti 4: 1) 
The rest of mankind that were 
not killed by these plagues still 
did not repent of the work of 
their hands; they did not stop 
worshiping demons, and idols 
of gold, silver, bronze, stone 
and wood— idols that cannot 
see or hear or walk. Nor did 
they repent of their murders, 
their magic arts, their sexual 
immorality or their thefts.  
(Rev 9:20-21) 

And Uriel said to me: 'The 
angels who have had sex with 
women shall stand here, and 
their spirits, having assumed 
many different forms, are 
defiling mankind and shall 
lead them astray into 
sacrificing to demons as gods, 
here shall they stand, until the 
day of the great judgment in 
which they shall be judged 
and are made an end of. 
(1En 19:1) 

And to you who are troubled 
rest with us, when the Lord 
Jesus shall be revealed from 
heaven with his mighty angels, 
In flaming fire taking 
vengeance on them that know 
not God, and that obey not the 
gospel of our Lord Jesus 
Christ: Who shall be punished 
with everlasting destruction 
from the presence of the Lord, 
and from the glory of his 
power?  
(2Th 1: 7-9) 

Woe to you, you sinners, on 
account of the words of your 
mouth, and on account of the 
deeds of your hands which 
your godlessness has caused, 
in blazing flames burning 
worse than fire shall you 
burn. 
(1En 100:9) 
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Let no man deceive you by any 
means: for that day shall not 
come, except there come a 
falling away first, and that 
man of sin be revealed, the 
son of perdition. 
(2Th 2: 3) 

And when sin and 
unrighteousness and 
blasphemy and violence in all 
kinds of deeds increase, and 
apostasy and transgression 
and uncleanness increase; a 
great chastisement shall come 
from heaven on all these, and 
the holy Lord will come out 
with wrath and chastisement 
to execute judgment on earth. 
(1En 91:7)  
 
And after that in the seventh 
week shall an apostate 
generation arise, and many 
shall be its deeds, and all its 
deeds shall be apostate. 
(1En 93:9) 

Which in his times he shall 
shew, who is the blessed and 
only Potentate, the King of 
kings, and Lord of lords; Who 
only hath immortality, 
dwelling in the light which no 
man can approach unto; 
whom no man hath seen, nor 
can see: to whom be honour 
and power everlasting. Amen.  
(1Ti 6: 15-16) 

And they said to the Lord of 
the ages: 'Lord of lords, God of 
gods, King of kings, and God 
of the ages, the throne of your 
glory endures through all the 
generations of the ages, and 
your name holy and glorious 
and blessed to all the ages!  
(1En 9:4) 
 
And I looked and saw a throne 
set on high, its appearance 
was like crystal, and its 
wheels were like a shining 
sun, and there was the vision 
of cherubim. And from 
underneath the throne came 
rivers of fire so that I could 
not look at it.  
(1En 14:18-19) 
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For we which have believed 
do enter into rest, as he said, 
As I have sworn in my wrath, 
if they shall enter into my rest: 
although the works were 
finished from the foundation 
of the world.  
(Heb 4: 3) 

And so there shall be length of 
days with the Son of Man, and 
the righteous shall have peace 
and an upright way in the 
name of the Lord of spirits 
forever and ever.' 
(1En 71:17)  

For here have we no 
continuing city, but we seek 
one to come. (Heb 13: 14) 
 

And I stood up to see until 
they folded up that old house 
…And I saw until the Lord of 
the sheep brought a new 
house greater and loftier than 
that first, and set it up in the 
place of the first which had 
been folded up. (1En 90: 28a-
29a) 

But let him ask in faith, 
nothing wavering. For he that 
wavereth is like a wave of the 
sea driven with the wind and 
tossed. For let not that man 
think that he shall receive any 
thing of the Lord. A double-
minded man is unstable in all 
his ways. 
(Jas 1: 6-8) 
 

Love righteousness and walk 
in it, and draw near to 
righteousness without a 
double heart, and do not 
associate with those of a 
double heart, but walk in 
righteousness, my sons. And it 
shall guide you on good paths. 
And righteousness shall be 
your companion. 
(1En 91:4) 

By the same word the present 
heavens and earth are 
reserved for fire, being kept 
for the day of judgment and 
destruction of ungodly men. 
(2Pe 3: 7) 

Here their spirits shall be set 
apart in this great pain until 
the great day of judgment and 
punishment and torment of 
those who curse forever and 
retribution for their spirits.  
(1En 22:11) 
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For all that is in the world, the 
lust of the flesh, and the lust of 
the eyes, and the pride of life, 
is not of the Father, but is of 
the world. And the world 
passeth away, and the lust 
thereof: but he that doeth the 
will of God abideth for ever. 
(1Jo 2:16-17) 

For the judgment shall come 
on them, because they believe 
in the lust of their body and 
deny the Spirit of the Lord. 
(1En 67:10)  

And the angels which kept not 
their first estate, but left their 
own habitation, he hath 
reserved in everlasting chains 
under darkness unto the 
judgment of the great day. 
(Jude 1: 6) 

I heard the voice of the angel 
saying: 'These are the angels 
who descended to the earth, 
and revealed what was 
hidden to the children of men 
and seduced the children of 
men into committing sin.' 
(1En 64:2)  

And Enoch also, the seventh 
from Adam, prophesied of 
these, saying, Behold, the Lord 
cometh with ten thousands of 
his saints, To execute 
judgment upon all, and to 
convince all that are ungodly 
among them of all their 
ungodly deeds which they 
have ungodly committed, and 
of all their hard speeches 
which ungodly sinners have 
spoken against him. 
(Jude 1:14-15) 

And behold! He comes with 
ten thousand of His holy ones 
(saints) to execute judgment 
on all, and to destroy all the 
ungodly (wicked); and to 
convict all flesh of all the 
works of their ungodliness 
which they have ungodly 
committed, and of all the hard 
things which ungodly sinners 
have spoken against Him. 
(1En 1:9) 
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And the kings of the earth, and 
the great men, and the rich 
men, and the chief captains, 
and the mighty men, and 
every bondman, and every 
free man, hid themselves in 
the dens and in the rocks of 
the mountains; And said to the 
mountains and rocks, Fall on 
us, and hide us from the face 
of him that sitteth on the 
throne, and from the wrath of 
the Lamb: For the great day of 
his wrath is come; and who 
shall be able to stand? 
(Re 6: 15-17) 

And I looked and turned to 
another part of the earth, and 
saw there a deep valley with 
burning fire. And they 
brought the kings and the 
powerful, and began to cast 
them into this deep valley.  
(1En 54:1-2) 

And the winepress was 
trodden without the city, and 
blood came out of the 
winepress, even unto the 
horse bridles, by the space of a 
thousand and six hundred 
furlongs. 
(Re 14: 20) 

And the horse shall walk up to 
the breast in the blood of 
sinners, and the chariot shall 
be submerged to its height. 
(1En 100:3)  

And the beast was taken, and 
with him the false prophet 
that wrought miracles before 
him, with which he deceived 
them that had received the 
mark of the beast, and them 
that worshipped his image. 
These both were cast alive into 
a lake of fire burning with 
brimstone.  
(Re 19:20) 

And on the day of the great 
judgment he shall be hurled 
into the fire.  
(1En 10:6) 
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And I saw an angel come 
down from heaven, having the 
key of the bottomless pit and a 
great chain in his hand. And 
he laid hold of the dragon, that 
old serpent, which is the Devil, 
and Satan, and bound him a 
thousand years, And cast him 
into the bottomless pit, and 
shut him up, and set a seal 
upon him, that he should 
deceive the nations no more, 
till the thousand years should 
be fulfilled: and after that he 
must be loosed for a little 
season.  
(Re 20: 1-3) 

And again the Lord said to 
Raphael: 'Bind Azazel hand 
and foot, and cast him into the 
darkness and split open the 
desert, which is in Dudael, 
and cast him in. 5 And fill the 
hole by covering him with 
rough and jagged rocks, and 
cover him with darkness, and 
let him live there forever, and 
cover his face that he may not 
see the light.  
(1En 10:4-5) 

And I saw the dead, small and 
great, stand before God; and 
the books were opened: and 
another book was opened, 
which is the Book of Life: and 
the dead were judged out of 
those things which were 
written in the books, 
according to their works. And 
the sea gave up the dead 
which were in it; and death 
and hell delivered up the dead 
which were in them: and they 
were judged every man 
according to their works. And 
death and hell were cast into 
the lake of fire. This is the 
second death. And whosoever 
was not found written in the 
Book of Life was cast into the 
lake of fire.  
(Re 20: 12-15) 

And in those days shall the 
earth also give back that 
which has been entrusted to 
it, and Sheol (the grave) also 
shall give back that which it 
has received, and hell shall 
give back that which it owes. 
For in those days the Elect 
One shall arise, And he shall 
choose the righteous and holy 
from among them. For the day 
has drawn near that they 
should be saved. 
(1En 51:1-2)  
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And he carried me away in the 
spirit to a great and high 
mountain, and shewed me 
that great city, the holy 
Jerusalem, descending out of 
heaven from God, Having the 
glory of God: and her light was 
like unto a stone most 
precious, even like a jasper 
stone, clear as crystal.  
(Re 21: 10-11) 

And he translated (carried) 
my spirit into heaven of 
heavens, and I saw there as it 
were built of crystals, and 
between those crystals 
tongues of living fire. 
(1En 71:5)  

And he shewed me a pure 
river of water of life, clear as 
crystal, proceeding out of the 
throne of God and of the 
Lamb. In the midst of the 
street of it, and on either side 
of the river, was there the tree 
of life, which bare twelve 
manner of fruits, and yielded 
her fruit every month: and the 
leaves of the tree were for the 
healing of the nations. And 
there shall be no more curses: 
but the throne of God and of 
the Lamb shall be in it; and his 
servants shall serve him.  
(Re 22: 1-3) 

And as for this fragrant tree, 
no mortal is permitted to 
touch it until the great 
judgment, when He shall take 
vengeance on all and bring 
everything to its completion 
forever. It shall then be given 
to the righteous and holy. Its 
fruit shall be for food to the 
Elect: it shall be transplanted 
to the holy place, to the 
temple of the Lord, the 
Eternal King.  
(1En 25:4-5) 

 
It is possible to explain away a number of these references 
and to argue that they don’t derive from Enoch specifically. 
Some of the comparisons between Enoch and Revelations 
could have been made to other apocalyptic literature, or 
perhaps were informed by motifs present in Enochic and 
related Second Temple literature (making up the zeitgeist, 
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the spirit of the age).49 Despite these arguments, it is difficult 
to argue against the entire list of Enochian references. Many 
of them are too specific, and some are word-for-word 
quotations. It is clear that the New Testament authors were 
heavily influenced by 1 Enoch, which makes the book an 
important resource for understanding the New Testament. 

Despite the importance of 1 Enoch, it is not scripture 
because the things ascribed to Enoch are the prerogatives of 
Jesus Christ. Enoch is said to have ascended to heaven and 
then descended to teach heavenly secrets to the elect. James 
H. Charlesworth notes the Gospel of John makes it clear that 
only Jesus Christ has descended to bring knowledge and 
eternal life to mankind. He writes: 

With these insights, one may perceive a polemic against the 
claim in the Parables of Enoch that Enoch is the revealer, the 
one who ascended into heaven and then descended as “the son 
of Man.” Note this passage attributed to Jesus by the Fourth 
evangelist (italics mine):  

<<No one has ascended into heaven except>> the one who 
descended from heaven, <<the Son of Man.>> And just as Moses 
lifted up the serpent in the wilderness, so must <<the Son of 
Man>> be lifted up, that <<whoever believes in him may have 
eternal life.>> (Jn 3:13-15 [NRSV])50 

This passage makes it clear that Jesus Christ knew the Enoch 
traditions, and that He used them as a means of explaining 
who He was. The fact that Enoch is portrayed as doing that 
which belongs to Christ alone is enough reason for it to have 

 
49 James H. Charlesworth, writing in his introduction to the History 
of the Rechabites, notes any relationship between it and 2 Baruch “is 
apparently not the result of literary dependence in either direction; 
it can be explained by a shared mileu or body of traditions, perhaps 
by a shared tradition, and possibly by independent influence from 
a lost apocryphon.” (Charlesworth, The Old Testament 
Pseudepigrapha Volume Two 1983, 446) 
50 (Charlesworth, Did Jesus Know the Traditions in the Parables of 
Enoch 2013, 176) 
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been left out of the canon. However, despite its being non-
canonical, it is still useful. 

Knowledge of Enochic material adds depth to our 
understanding of the New Testament.   In her doctoral thesis, 
Amy Richter makes the case that the first two chapters of 
Matthew use motifs from Enochian tradition to demonstrate 
that “Jesus completes what Enoch does not.”51 In Enochic 
tradition, the Watchers were a particular class of fallen 
angels who introduced illicit knowledge to mankind. These 
Watchers are based on the passage from Genesis 6, and are 
identical to the “sons of God” who married the “daughters of 
men.”  

In the Book of Enoch there are three accounts of the 
Watcher’s activities, and three types of illicit or forbidden 
knowledge they brought to mankind. In her article on 
Genesis 6: 5-6, Dr. Miryam T. Brand explains the  

In one account, the angel Asael descends to earth and teaches 
forbidden knowledge to women concerning female adornment, 
which facilitates lust. He also teaches men how to create 
weapons, which enables war. … In another thread woven into 
the story of the Watchers in Enoch, humans are taught magic 
and other forbidden knowledge. … The predominant tradition 
and main thread in the Book of Watchers, into which the other 
traditions are interwoven, focuses on the desire of the angels, 
led by Shemihaza, to mate with human women.  

The result of this union is unnatural, as could be expected: the 
women bear violent giants. The giants’ violence and voracious 
hunger cause humans tremendous distress, as well as setting 
off a “domino effect” of violence among all creatures of the 
world. The final result of all this illicit angelic intervention is 
the Flood, either to rid the world of contamination or to end 
the humans’ sin. 

In this third version of the story, the giants themselves are 
killed. Their spirits, however, deriving from immortal heavenly 

 
51 (Richter 2010, 3) 
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beings (the angels), cannot be destroyed completely, but also 
cannot return to heaven. They remain connected to earth as 
evil spirits, wreaking havoc among humankind and causing 
both physical evil (such as disease) and moral evil (sin).52 

 

 
52 (Brand 2016) 
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6: Enoch and the Ancient Church 

Enoch was an important and influential document in the 
early church before rapidly falling out of favor. Some 
considered 1 Enoch to be scripture, while others did not. For 
example, the Epistle of Barnabas quotes Enoch and Daniel 
together, implying the inspiration of both. 

It therefore behooves us, who inquire much concerning events 
at hand, to search diligently into those things which are able 
to save us. Let us then utterly flee from all the works of iniquity, 
lest these should take hold of us; and let us hate the error of 
the present time, that we may set our love on the world to 
come: let us not give loose reins to our soul, that it should have 
power to run with sinners and the wicked, lest we become like 
them. The final stumbling-block (or source of danger) 
approaches, concerning which it is written, as Enoch says, “For 
this end the Lord has cut short the times and the days, that His 
Beloved may hasten; and He will come to the inheritance.” And 
the prophet also speaks thus: “Ten kingdoms shall reign upon 
the earth, and a little king shall rise up after them, who shall 
subdue under one three of the kings.”53 

In Book IV of his work, Against Heresies, Irenaeus uses 
Enochian material to demonstrate that righteousness comes 
not from circumcision or other legal ceremonies. He 
compares the scriptural accounts of Abraham, Lot, and Noah 
with the accounts of Enoch that come not from Genesis, but 
from the Enochian writings. Specifically, he describes 
Enoch’s role as “legate to the angels,” a role not found in holy 
writ. 

And that man was not justified by these things, but that they 
were given as a sign to the people, this fact shows, — that 
Abraham himself, without circumcision and without 
observance of Sabbaths, “believed God, and it was imputed 

 
53  (Schaff, ANF01 1884, 213) 
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unto him for righteousness; and he was called the friend of 
God.” Then, again, Lot, without circumcision, was brought out 
from Sodom, receiving salvation from God. So also did Noah, 
pleasing God, although he was uncircumcised, receive the 
dimensions [of the ark], of the world of the second race [of 
men]. Enoch, too, pleasing God, without circumcision, 
discharged the office of God’s legate to the angels although he 
was a man, and was translated, and is preserved until now as 
a witness of the just judgment of God, because the angels when 
they had transgressed fell to the earth for judgment, but the 
man who pleased [God] was translated for salvation.54 

The founder of Latin Christianity, Tertullian, is considered by 
the Western Church to be one of the church fathers.55 
Tertullian believed 1 Enoch to be scripture. In his work “On 
Idolatry” he writes: 

Enoch had preceded, predicting that “the demons, and the 
spirits of the angelic apostates, would turn into idolatry all the 
elements, all the garniture of the universe, all things contained 
in the heaven, in the sea, in the earth, that they might be 
consecrated as God, in opposition to God.” All things, 
therefore, does human error worship, except the Founder of all 
Himself. The images of those things are idols; the consecration 
of the images is idolatry. Whatever guilt idolatry incurs, must 
necessarily be imputed to every artificer of every idol. In short, 
the same Enoch fore-condemns in general menace both idol-
worshippers and idol-makers together. 56 

And again: 

For we ought to be sure if there are any whose notice it escapes 
through ignorance of this world’s literature, that there are 

 
54  (Ibid, 803) 
55 Because he joined the heretical sect of the Montanists before he 
died, the Eastern Church does not consider Tertullian to be a church 
father. 
56 (Schaff and Menzies, ANF03 2006, 92) 
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among the Romans even gods of entrances; Cardea (Hinge-
goddess), called after hinges, and Forculus (Door-god) after 
doors, and Limentinus (Threshold-god) after the threshold, 
and Janus himself (Gate-god) after the gate: and of course we 
know that, though names be empty and feigned, yet, when they 
are drawn down into superstition, demons and every unclean 
spirit seize them for themselves, through the bond of 
consecration. Otherwise demons have no name individually, 
but they there find a name where they find also a token. Among 
the Greeks likewise we read of Apollo Thyræus, i.e. of the door, 
and the Antelii, or Anthelii, demons, as presiders over 
entrances. These things, therefore, the Holy Spirit foreseeing 
from the beginning, fore-chanted, through the most ancient 
prophet Enoch, that even entrances would come into 
superstitious use.57 

In Tertullian’s work “On the Apparel of Women,” the 
argument in the second chapter is that female 
ornamentation can be traced back to the fallen angels — the 
Watchers who left their first estate and lusted after women. 
In 1 Enoch, the Watchers took human wives for themselves 
and taught men and women a great many things for which 
humanity was not ready. 

And the angels taught them charms and spells, and the cutting 
of roots, and made them acquainted with plants. … And Azazel 
taught men to make swords, and knives, and shields, and 
breastplates, and taught them about metals of the earth and 
the art of working them, and bracelets, and ornaments, and the 
use of antimony, and the beautifying of the eyelids, and all 
kinds of precious stones, and all coloring and dyes. And there 
was great impiety; they turned away from God, and committed 
fornication, and they were led astray, and became corrupt in 
all their ways.  (1En 7:2; 8:1-2)58  

 
57 (Schaff and Menzies, ANF03 2006, 106) 
58  (Lumpkin, The Books of Enoch 2011, 28-29) 
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Tertullian uses this Enochian material to argue against 
women wearing jewelry, fine apparel, and makeup. He then 
justifies this in chapter 3 by explicitly calling 1 Enoch 
scripture.  

I am aware that the Scripture of Enoch, which has assigned 
this order (of action) to angels, is not received by some, because 
it is not admitted into the Jewish canon either. 

And again, he writes: 

But since Enoch in the same Scripture has preached likewise 
concerning the Lord, nothing at all must be rejected by us 
which pertains to us; and we read that “every Scripture 
suitable for edification is divinely inspired.”59 

In Chapter 3 of “On First Principles,” Origen quotes from the 
Shephard of Hermas and alludes to much the same material 
in Enoch to show that while God created all things, nothing 
in Scripture ever implies the Holy Spirit is part of the created 
order. How he juxtaposes Hermas, Enoch, and Scripture 
could imply he is using the former as Scripture.60 

For even in that little treatise called The Pastor or Angel of 
Repentance, composed by Hermas, we have the following: 
“First of all, believe that there is one God who created and 
arranged all things; who, when nothing formerly existed, 
caused all things to be; who Himself contains all things, but 
Himself is contained by none.” And in the book of Enoch also 
we have similar descriptions. But up to the present time we 
have been able to find no statement in holy Scripture in which 
the Holy Spirit could be said to be made or created, not even in 
the way in which we have shown above that the divine wisdom 

 
59  (Schaff, ANF04 2006, 22-23) 
60 It could also be argued that Origen is juxtaposing useful writings 
on the one hand, and scripture on the other. If this is the case, 
Origen’s method suggests ways in which those who do not believe 
the Apocrypha to be scripture could nonetheless use them as an 
adjunct to scripture. 
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is spoken of by Solomon, or in which those expressions which 
we have discussed are to be understood of the life, or the word, 
or the other appellations of the Son of God.61 

We could continue, but to what end? It is enough to show that 
the early church held Enoch in high regard, that some 
considered it to be scripture, and it even made its way not 
some collections of the New Testament. And yet the Church 
eventually determined that no matter how useful it was to 
the authors of the New Testament, 1 Enoch was not Scripture.

 
61 (Ibid, 444) 
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7: Jubilees 

The Book of Jubilees, also known as The Little Genesis, is “a 
midrashic retelling of the story of Genesis (and the beginning 
of Exodus) in the form of a revelation conveyed by angels to 
Moses.”62 This book was originally written in Hebrew, as 
evidenced by manuscript evidence from the Dead Sea Scrolls 
(4Q216-218, 1Q17-18, 2Q19-20, 3Q5, 4Q482(?), and 11Q12). 
While Geza Vermes categorizes this as a biblically-based 
apocalyptic document, George W. E. Nickelsburg describes 
this as a rewriting and expanding of the Bible, where “the 
largest group of additions to the biblical text are halakhic.”63 
Robert Henry Charles would agree, classifying the book as 
“Primitive History Rewritten from the Standpoint of the 
Law.”64 

The book of Jubilees contains information important to 
our understanding of the New Testament and the early 
Church. First, Jubilees contains a section containing the 
history of Enoch, including a summary of the apocalyptic 
material contained in 1 Enoch. Second, Jubilees contains a 
summary account of the Watchers — their original purpose, 
how they “left their first estate” (Jude 1:6), and their 
punishment. Third, and conspicuous by its absence, is any 
mention of Melchizedek. R. H. Charles demonstrates that the 
original text contained a reference to Melchizedek, but the 
“Maccabean high-priests” appropriated the order of 
Melchizedek as a way to assert the legitimacy of their non-
Aaronic priesthood.65 Removing references to Melchizedek 
could be seen as a protest against the Maccabean priesthood. 

 
62 (Vermes, The Complete Dead Sea Scrolls in English 2004, 539) 
63 (Stone, Jewish Writings of the Second Temple Period 1984, 89, 97) 
The term halakhic has to do with the Halakha, being the collection 
of Jewish religious law derived from the written and oral Torah. 
(Vermes, The Complete Dead Sea Scrolls in English 2004, 537) 
64 (Charles, The Apocrypha and Pseudepigrapha of the Old 
Testament in English Vol 2 1913, v) 
65 (Ibid, 9, 33, 61, 289) 
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Finally, the author of Jubilees is claiming the legitimacy of a 
solar calendar of 364 days, so much so that he rewrites 
Genesis 1:14 to leave off the mention of the moon as a means 
of measuring time. This is significant due to the early 
church's adoption of the Julian solar calendar instead of the 
Jewish lunar calendar. 

One of the central elements of Jubilees is the chronology 
based on the number 7.  Joseph Lumpkin writes:  

The name “Jubilees” comes from the division of time into eras 
known as Jubilees. One Jubilee occurs after the equivalent of 
forty-nine years, or seven Sabbaths or weeks of years has 
passed. It is the numerical perfection of seven sevens. In a 
balance and symmetry of years, the Jubilee occurs after seven 
cycles of seven or forty-nine years have been completed. Thus, 
the fiftieth year is a Jubilee year. Time is told by referencing the 
number of Jubilees that have transpired from the time the 
festival was first kept. For example, Israel entered Canaan at 
the close of the fiftieth jubilee, which is about 2450 BCE.66 

The genealogies in the gospel of Matthew also demonstrate a 
similar interest in the number seven. “So all the generations 
from Abraham to David are fourteen generations; and from 
David until the carrying away into Babylon are fourteen 
generations; and from the carrying away into Babylon unto 
Christ are fourteen generations.” (Mt 1:17) This doesn’t 
indicate Matthew borrowed the notion from Jubilees, 
especially given the usage of the number throughout the Old 
Testament, but it does suggest a shared interest in arranging 
events using the number seven. 

Jubilees, or The Little Genesis, was cited approvingly by a 
number of the early church fathers. Epiphanius of Salamis 
(ca. 315-403 AD) cites Genesis as scripture, and then adds 

 
66 (Lumpkin, The Book of Jubilees 2006, 9-10) Dispensationalists use 
the same chronology based on the number seven to deciphers the 
times and dates expressed in the apocalyptic sections of the Hebrew 
Scriptures. By their reckoning, Daniel’s 40 weeks become 40 periods 
of 7 years, or 280 years total. And so on. 
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additional details from The Book of Jubilees. Epiphanius 
found Jubilees to be authoritative and possibly inspired.67 In 
the last verse of this passage, he indicates Genesis is a 
“reflection” of what is more fully explained in The Little 
Genesis. 

But as we find in Jubilees which is also called 'The Little 
Genesis,' the book even contains the names of both Cain's and 
Seth's wives, so that the persons who recite myths to the world 
may be put to shame in every way. For after Adam had sired 
sons and daughters it became necessary at that time that the 
boys marry their own sisters. Such a thing was not unlawful, 
as there was no other human stock. Indeed, in a manner of 
speaking Adam himself practically married his own daughter 
who was fashioned from his body and bones and had been 
formed by God in conjunction with him, and it was not 
unlawful. And his sons were married, Cain to the older sister, 
whose name was Saue; and a third son, Seth, who was born 
after Abel, to his sister named Azura. And Adam had other 
sons too as the Little Genesis says, nine after these three, so 
that he had two daughters but twelve sons, one of whom was 
killed but eleven survived. You have the reflection of them too 
in the Genesis of the World, the first Book of Moses, which says, 
'And Adam lived 930 years, and begat sons and daughters, and 
died.'68  

In the Chronicon of Hippolytus, the Divisions of Nations 
among the three sons of Noah is described using the material 
from Jubilees instead of Genesis. 

 
67 In the Panarion of Epiphanius of Salamis (aka Adversus Haereses, 
or Against Heresies), Epiphanius provides a list of the books 
accepted by the Jews. This list represents the works accepted by the 
Jews in the 4th century, and should not be used to describe either the 
Hebrew Scriptures in the time of Christ, or the Christian Old 
Testament. 
68 (Epiphanius of Salamis 2012, Book 1, Section 3, Part 39, 6:1-6:6) 



Jubilees 

53 

Hippolytus’ «Chronicon» …contains a large section called 
“Division of the Earth” (Διαμερισμός τής γής, §§ 44-239) which, 
like «Jubilees» 8-9, covers the parceling of the earth among the 
sons of Noah based on the Table of Nations in Genesis 10 (cf. 1 
Chr 1:1-2:2).69 

James M. Scott concludes: 

The foregoing study offers evidence that the Hippolytus’ 
«Diamerismos» [Division of Nations] was indeed based on 
«Jubilees» 8-9. It seems likely that Hippolytus epitomized and 
reworked the lost Greek version of Jubilees 8-9 and 
incorporated it into his «Chronicon.»70 

Once again, this does not mean that Jubilees is scripture, but 
it does indicate that early Christians found it useful enough 
to use as source material for their writings.  

 
69 (Albani, Frey and Lange 1997, 296) 
70 (Ibid, 319) 
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8: Eschatological & Messianic Titles 

The Second Temple literature, and especially the apocryphal 
genre, contains several messianic titles. Alfred Edersheim 
lists several: the Woman’s Son, the Son of Man, the Elect, the 
Just One, and the Son of God.71 There are others, such as 
Righteous One, Anointed One, and Chosen One. While the 
title “Righteous One” is not always eschatological, the others 
nearly always occur in an eschatological context. We will 
focus on four of these terms: Righteous One, Anointed One, 
Chose One, and Son of Man.  

Righteous One 

The Ethiopic text of the Parables uses the title Righteous One 
four times.72 Only one time is the title Righteous One used in 
an eschatological context. The previous verses describe the 
last judgment when sinners shall be “banished from off the 
face of His earth, And they shall perish for ever and ever” 
(1En 53:3). After the final judgment comes the following 
verse: “And after this the Righteous and Elect One shall cause 
the house of his congregation to appear: henceforth they 
shall be no more hindered in the name of the Lord of Spirits” 
(1En 53:6).  

The Greek word δίκαιος (dikaios) is translated both as 
“Just One” and “Righteous One,” and is used in the New 
Testament as a messianic title.73 When Peter healed the lame 
man who was begging before the temple, the people were 
amazed. As part of his response to them, Peter said: “But ye 
denied the Holy One and the Just [dikaios], and desired a 
murderer to be granted unto you” (Acts 3:14). In the 
protomartyr Stephen’s speech before the council, he says: 

 
71 (Edersheim 1993, 122) 
72 (Boccaccini 2007, 125) 
73 There are other places where dikaios is not used as a messianic 
title, such as when the Jews call Cornelius the centurion “just” (Acts 
10:22). 
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“Which of the prophets have not your fathers persecuted? 
and they have slain them which shewed before of the coming 
of the Just One [dikaios]; of whom ye have been now the 
betrayers and murderers” (Acts 7:52). After Saul’s (Paul) 
vision on the Damascus road, Ananias says to him: “And he 
said, The God of our fathers hath chosen thee, that thou 
shouldest know his will, and see that Just One [dikaios], and 
shouldest hear the voice of his mouth (Acts 22:14). In Paul’s 
letter to the Romans he writes: “For scarcely for a righteous 
man [dikaios] will one die: yet peradventure for a good man 
some would even dare to die” (Ro 5:7).  The apostle John 
writes: “If ye know that he is righteous [dikaios], ye know 
that every one that doeth righteousness is born of him (1Jo 
2:29). 

Anointed One 

The term Anointed One is usually a title for the Messiah. 
Cyrus, the Persian king, was called the LORD’s Anointed (Isa 
45:1), one of the few times this title is used of someone other 
than the Messiah. In the book of 1 Enoch, this phrase occurs 
twice, both in an eschatological context. The first passage 
describes how the wicked will fall before the Son of Man (1En 
48:2) but will be rejected. Andrei A Orlov points out the entire 
passage is using biblical terminology, in particular, that of Ps 
2:2.74 

And on the day of their affliction there shall be rest on the 
earth, And before them they shall fall and not rise again: And 
there shall be no one to take them with his hands and raise 
them: For they have denied the Lord of Spirits and His 
Anointed. The name of the Lord of Spirits be blessed (1En 
48:10). 

Then, in 1 Enoch chapter 52, the patriarch Enoch is taken by 
a whirlwind and shown the secrets of heaven through images 
similar to Nebuchadnezzar’s vision found in the book of 

 
74 (Boccaccini 2007, 126) 
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Daniel. Enoch’s vision contains a variety of mountains, each 
made up of different metals. The angel with Enoch tells him: 
“All these things which thou hast seen shall serve the 
dominion of His Anointed that he may be potent and mighty 
on the earth” (1En 52:4).75 

The correlation between the Righteous One of 1 Enoch 
chapter 53 and the Anointed One is clear. They have to do 
with future events, with the final judgment, and with the 
reconciliation of all things to God. Both titles are messianic. 

Chosen One 

The title “Chosen One” is often found in the Ethiopian text of 
Enoch’s Book of Parables. Like the previous two examples, 
these have “an eschatological character.”76 Andrei A. Orlov 
writes: 

The Chosen One in the Parables paints a picture of a highly 
elevated celestial being. This being apparently has his own 
throne in the celestial realm since one of the passages, 45:3-4, 
depicts him as the one who has been installed on the throne of 
glory.77 

This passage from Enoch is as follows: 

On that day Mine Elect One shall sit on the throne of glory 
And shall try their works, 

And their places of rest shall be innumerable. 

And their souls shall grow strong within them when they see 
Mine Elect Ones, 

And those who have called upon My glorious name: 

Then will I cause Mine Elect One to dwell among them. 

 
75 (Charles, The Book of Enoch 1917) 
76 (Boccaccini 2007, 126) 
77 (Ibid, 126-127) 



Eschatological & Messianic Titles 

57 

And I will transform the heaven and make it an eternal 
blessing and light (1En 45:3-6).78 

The passage goes on to describe the transformation of the 
earth and the judgment of evildoers. This messianic figure is 
now shown to have divine characteristics, to be more than 
just a man. 

The title of The Chosen One, or The Elect One, is found in 
the account of the Transfiguration in the Gospel of Luke. 
Most translate this as some form of The Chosen One. The 
translators of the King James Version chose not to translate 
this as written but instead attempted to harmonize this 
passage with similar accounts in Matthew and Mark. Joseph 
Lumpkin writes: 

Other evidence of the early Christians' acceptance of the Book 
of Enoch was for many years buried under the King James 
Bible's mistranslation of Luke 9: 35, describing the 
transfiguration of Christ: "And there came a voice out of the 
cloud, saying, 'This is my beloved Son. Hear him.’" Apparently 
the translator here wished to make this verse agree with a 
similar verse in Matthew and Mark. But Luke's verse in the 
original Greek reads, "This is my Son, the Elect One (from the 
Greek «ho eklelegmenos», literally, "the elect one"). Hear 
him."79 

Luke, the historian, would certainly have been aware of the 
meaning of this title in the Second Temple literature and 
chose for theological reasons to use it in his account of the 
Transfiguration. As the Chosen One, Jesus was the promised 
Messiah upon whom the eschatological hopes rested. 
However, as the Son of God, Jesus was The Chosen One of the 
father, the one upon whom the plan of salvation relied. 

 
78 (Charles, The Book of Enoch 1917) 
79 (Lumpkin, The Books of Enoch 2011, 13) 
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Son of Man 

Of all the Messianic titles in Second Temple literature, the 
title “Son of Man” is the most common. Not only that, but the 
use of the term in the Gospels has perhaps more to do with 1 
Enoch than with the Old Testament. James H. Charlesworth 
writes: 

Within second temple Judaism, a theological pinnacle was 
reached with the son of Man term, concept, and eventually 
title. In the Parables of Enoch, the son of Man is a construct 
that designates a heavenly figure who at the end of time will 
serve as cosmic Judge. This is a massive exegetical and 
midrashic development beyond the similar expressions in 
Ezekiel and Daniel.80 

In the Enochian Book of Parables, the “Son of Man” has 
similar characteristics to the previous three titles: Righteous 
One, Anointed One, and Chosen one. These four terms apply 
to the same person. Andrei A. Orlov writes: 

The profile of the “Son of Man” is an elevated celestial being 
recalls the figure of the Chosen One analyzed in the previous 
section. As with the Chosen One, Son of Man is a character 
associated with the celestial secrets who also has a throne of 
glory (62:5; 69:27, 29) from which he will judge sinners.81 

Andrei A. Orlov goes on to point out the similarities between 
the treatment of the “Son of Man” in Daniel 7 and Enoch 46. 
In particular, the phrase “head of days” from Daniel is similar 
to the phrase “ancient of days” from Enoch. He writes: 

The significant feature of the Son of Man’s profile in the 
Parables is that the text understands this character as 

 
80 (Charlesworth, Did Jesus Know the Traditions in the Parables of 
Enoch 2013, 202) 
81 (Boccaccini 2007, 127) 
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preexistent, even possibly a divine being who received his name 
before the time of Creation.82 

The Son of Man in Hebrew Scripture and Second 
Temple Literature. 

The phrase “son of man” is used over 100 times in the 
Hebrew Scriptures. Sabino Chialà describes the evolution of 
the phrase, beginning with its use in Jeremiah, Isaiah, 
Psalms, Numbers, and Job. 

In almost all these texts the expression appears in a sentence 
composed of two parts: in the first part the subject is “man,” or 
a similar noun, and in the second part the subject is “son of 
man.” “Man” and “son of man” are meant to be synonyms, and 
when placed in sequence, the second embellishes and 
accentuates the first.83 

The use of the phrase “son of man” in Ezekiel is a phrase only 
God or his angels use, and is used only as descriptive of 
Ezekiel. The use of the phrase “son of man” in apocalyptic 
literature takes on a wholly different meaning. Sabino Chialà 
writes: 

In this book «ben ‘adam» appears almost a hundred times and 
is the formal address God typically uses in speaking to the 
prophet. The term does not yet represent a particular function, 
but it is no longer a simply linguistic device used to emphasize 
the fragility of human nature.84 

The book of Daniel varies widely in its use of the phrase “son 
of man.” In some places, it is a synonym for “man.” In other 
places, it is used by an angel when speaking to Daniel. Finally, 
it is used in connection with eschatological visions. Sabino 
Chialà writes: 

 
82 (Boccaccini 2007, 128) 
83 (Ibid, 155) 
84 (Ibid, 155) 
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The Aramaic plural «bene ‘anasha», which appears twice (Dan 
2:38; 5:21), and the Hebrew «bene ‘adam», which appears once 
(10:16), are simple synonyms for “men”. …In 8:17, on the other 
hand, the Hebrew singular «ben ‘adam» recalls the book of 
Ezekiel: God’s messenger, Gabriel, speaks to Daniel the 
visionary, call him “son of man.85 

The third meaning of the phrase “son of man” is found in 
Daniel 7, and is the first use of the phrase to be associated 
with eschatological visions. This use of the phrase “son of 
man,” and the vision associated with it, were important 
during the Second Temple period.  

I beheld till the thrones were cast down, and the Ancient of 
days did sit, whose garment was white as snow, and the hair 
of his head like the pure wool: his throne was like the fiery 
flame, and his wheels as burning fire. 

I saw in the night visions, and, behold, one like the Son of man 
came with the clouds of heaven, and came to the Ancient of 
days, and they brought him near before him. 

And there was given him dominion, and glory, and a kingdom, 
that all people, nations, and languages, should serve him: his 
dominion is an everlasting dominion, which shall not pass 
away, and his kingdom that which shall not be destroyed 
[emphasis added] (Dan 7:9, 13-14). 

Of this text, Sabino Chialà writes: 

This text provided most of the imagery that was used in later 
centuries to describe eschatological visions. The two main 
protagonists are already on the scene: the first one, 
characterized by his age (he is described as dressed in white 
and white-haired), is call “Ancient of Days”; in other words, 
old. The second protagonist, call “son of man,” is characterized 
by his human appearance. The fiery throne on which the 
Ancient of Days sits, the heavenly ministers, and the books of 

 
85 (Ibid, 157) 
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judgement — all typical eschatological images — are already 
present here as well.86 

It is important to notice that in the Daniel passage, the 
Ancient of Days confers power upon the Son of Man. Sabino 
Chialà sums these up as “dominion, glory, and kingdom.” 
When Jesus appropriated the term “Son of Man” for Himself, 
He was appropriating this imagery. Moreover, when He used 
the phrase “Kingdom of God” or “Kingdom of Heaven,” He 
was referring to the kingdom conferred upon Him by the 
Ancient of Days.  

Fr. Thomas Hopko, in his podcast entitled “Jesus - Son of 
Man,” describes how Jesus’ used Daniel’s vision in his 
defense before the High Priest. 

But Jesus is being questioned by the high priest, by Ananais, by 
Caiaphas, and this is, again, the high priest, says to Jesus in 
Mark’s Gospel [Mk 14:60-64]. He says, “Are you the Christ, the 
Son of the Blessed?” Jesus said, “I am”—and that is, of course, 
a powerful expression because “I am” is that divine name, the 
[Tetragrammaton] that was given to Moses. Then he said, “You 
will see the Son of Man …seated at the right hand of power and 
coming with the clouds of heaven.” 

Now do you remember in Daniel, how it spoke about “the one 
like unto a son of man coming on the clouds”? The clouds are 
mentioned there. No Jew, knowing Scripture, could hear that 
sentence without thinking of Daniel: “the son of man coming 
on the clouds in power,” in God’s power, in the power of the 
Ancient of Days, in the power of him who sits upon the throne, 
to whom is sung, “Holy, holy, holy. Holy God, holy Mighty, holy 
Immortal, have mercy on us.” 

So Jesus said, “You will see the Son of Man”—he uses that 
expression again—“seated at the right hand of power and 
coming with the clouds of heaven.” And it says in Mark, “The 

 
86 (Ibid, 157) 
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high priest tore his garments and said, ‘Why do we need 
anything more? He blasphemes. He’s got to be crucified.’ ”87 

Fr. Hopko is correct when he claims the account of Jesus 
before the High Priest relies heavily on the book of Daniel. 
But the importance of the title “Son of Man,” and in particular 
its messianic relevance, grew in the second temple literature. 
It was interpreted, expanded upon, used in different ways 
and different contexts. Steeped as they were in Second 
Temple apocalyptic literature, the Jews of Jesus’ day clearly 
understood what Jesus meant when he called himself the 
“Son of Man.” Indeed, this is their rationale for the 
crucifixion (Mat 26:64-66). 

The appropriation of the Old Testament’s apocalyptic 
imagery within Second Temple literature becomes 
increasingly clear when we examine the Parables of Enoch. 
Sabino Chialà writes: 

In the Book of Parables, what was only a <<symbol>> or 
<<metaphor>> in the book of Daniel — at least in chap. 7 — 
becomes a <<character>> to whom precise traits and functions 
are attributed. The Book of Parables reproduces Daniel’s entire 
iconographic repertoire. In the text, passage of Daniel are cited 
almost word for Word, but they are used to indicate different 
realities.88 

Sabino Chialà then points out that Enoch’s Book of Parables 
makes additions to the iconography of Daniel.89 He writes: 

Before the author describes the Son of Man’s functions, he tells 
us about his origins, and here too the Book of Parables is 
entirely independent from Daniel. By giving the Son of Man 
certain prerogatives, the text stresses his “messianic” nature, 
an element absent from the book of Daniel. This Son of Man is 
the support for the righteous ones, the light of the Gentiles, the 

 
87 (Hopko 2009) 
88 (Boccaccini 2007, 159) 
89 (Ibid, 159) 
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hope of those who suffer, the Chosen one. The language is 
clearly that of Isaiah, and is borrowed from those passages of 
Isaiah that have strongly messianic overtones.90 

Unfortunately, Sabino Chialà draws an unwarranted 
connection between the Son of Man and the Messiah. In 
Second Temple Judaism, these were two different characters 
with entirely different origins. James H. Charlesworth writes: 
“In Jewish texts that defined Jesus’ Judaism, the son of Man is 
a celestial and heavenly being and the Messiah is a human 
anointed by God to serve him on earth.”91  

The Son of Man in the New Testament 

The title “Son of Man” is used over 80 times in the New 
Testament, and most of the uses are in the Gospels.92 The 
phrase is Jesus’ favorite way of referring to Himself. 
Unfortunately, our ignorance of Second Temple literature 
has led to difficulties in understanding Jesus’ intention, as 
well as a misunderstanding of what Jesus’ hearers 
understood Him to mean. For example, Merrill F. Unger says:  

It portrays Him as the Representative Man. It designates Him 
as the “last Adam” in distinction to the “first man Adam: (I Cor 

 
90 (Ibid, 161) 
91 (Charlesworth and Bock, Parables of Enoch: A Paradigm Shift 
2013, xi) When Caiaphas the High Priest asked Jesus if he was the 
Christ (the Messiah) and the Son of God, he was asking a loaded 
question. Since the Judaism of Jesus’ day differentiated between the 
Messiah and the Son of Man, Jesus could not claim to be the one 
without repudiating His claim upon the other. Instead, Jesus 
claimed both human and divine origin, something unacceptable to 
the thoroughly Hellenized Jewish leaders. 
92 In the account of the protomartyr in the Acts of the Apostles, 
Stephen uses the Son of Man as a title when addressing the 
Sanhedrin (Acts 7:56). In Revelation we have two mentions of the 
Son of Man, both used as a Title (Re 1:13; 14:14). Hebrews quotes an 
OT Psalm in which Son of Man is a term, not a title (He 2:6; cf. Ps 
8:4); however, the author expands upon this passage in a manner 
consistent with the Enoch tradition. 
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15:45). The “Son of Man” is our Lord’s racial name, as the “Son 
of David” is distinctly his Jewish name and “the Son of God” His 
Divine Name.93 

Merrill F. Unger goes on to point out the title’s use in Old 
Testament prophecy, saying it indicates that the “Messiah as 
the Representative Man94” is “chosen, spiritually endowed 
and designated by God.”95 He ignores the eschatological 
connections and messianic implications of the title and how 
the Jews would have understood it. Paul Owen writes: 

At the same time that The Parables of Enoch was most likely 
circulating in Palestine (early first century CE), the historical 
Jesus was speaking of himself by way of allusion to Dan 7:13 
through the “son of man” expression.96 

Ignorance of the Second Temple context for Jesus use of the 
phrase ‘Son of Man’ has theological consequences. Instead of 
focusing on the title’s importance to Jesus’ self-identification 
as divine, Protestants read their satisfaction theory of the 
atonement into their understanding of the title. By doing so, 
they distort the Scriptures, making Jesus say things he never 
intended. Jesus never claimed to be Unger’s “representative 
man”; instead, he claimed to be a celestial, pre-existent being, 
the Redeemer of his people Israel, and the One predestined 
for a throne in heaven. 

 
93 (Unger 1966, 1038) 
94 The idea of a “representative man” is sometimes used in a political 
sense. The idea is that God operates on a federal system. Adam was 
the first representative man, and when our representative fell, we 
all became guilty of Adam’s sin. Jesus is the last Adam, the final 
representative man, and by his sinless live, death, and resurrection 
the penalty for original sin was lifted. 
95 (Ibid, 1038) 
96 (Owen 2013, 120) 



Eschatological & Messianic Titles 

65 

The Son of Man as a Circumlocution 

In 1965, Geza A. Vermes set the scholarly world ablaze with his 
depiction of the phrase ‘Son of Man’ in Aramaic.  In a 
comprehensive (although admittedly not exhaustive) survey of 
Aramaic literature, he noted that the Aramaic equivalent was 
often used as a “circumlocutionary self-reference”97 — “that 
‘Son of Man’ was the speaker’s particular way to allude to 
himself in special circumstances.”98  He writes: 

The circumstances requiring evasion or equivocation of this 
kind are multiple. The motive may be modesty. As the French 
say, “Le moi est haïssable” (“the ‘I is detestable”). To declare, 
“I have the authority to pardon sins” sounds pretentious and 
offensive. To say, “the son of man” has this power is more 
discreet and acceptable.99 

To demonstrate his thesis, Geza A. Vermes provides the 
following examples that demonstrate Jesus’ use of 
circumlocutionary self-reference: 

 
New Testament “son of man” / “I” parallel sayings100 
1. Lk 6:22 Blessed are you when men hate you on 

account of the son of man.  
Mt 5:11 Blessed are you when men revile you ... on my 

account.  

 
97 “Let me make my point as clear as I possibly can. A 
circumlocutional self-reference is a statement made by a speaker 
about himself, framed in the third person form with “son of man” 
as the surrogate. In circumstances of modesty, self-effacement, fear 
or awe, this speaker uses roundabout talk because he does not want 
to call a spade a spade. Understood in this meaning, the “son of man” 
idiom makes full sense and can be applied to all the Gospel passages 
that display the corresponding Greek phraseology. [Emphasis in the 
original] (Charlesworth and Bock, Parables of Enoch: A Paradigm 
Shift 2013, 9) 
98 (Vermes, The Son of Man Debate Revisited 2013, 3) 
99 (Ibid, 9) 
100 (Ibid, 16) 
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2. Mk 2:10 That you may know that the son of man has 
authority to forgive sins ... I say to you take up your 
pallet and go home.  

Lk 5:24 That you may know that the son of man has 
authority on earth to forgive sins ... I say to you, rise, take up 
your bed and go home.  

Mt 9:6 That you may know that the son of man has 
authority on earth to forgive sins – he then said to the 
paralytic – rise, take up your bed and go home.  

3. Mt 16:13 who do men say that the son of man is? 
Mk 8:27 who do men say that I am?  
Lk 9:18 who do people say that I am?  
4. Mk 10:45 The son of man came not to be served but to 

serve.  
Mt 20:28 The son of man came not to be served but to 

serve.  
Lk 22:27 I am among you as one who serves. 
[Emphasis in the original] 
 

The main problem with Geza A. Vermes’ proposal is that he 
is closing the door on other interpretations. It is obvious that 
Jesus Christ is referring to himself when he uses the term ‘Son 
of Man.’ However, to state that Jesus’ use of “Son of Man” is 
only a circumlocution is wrong. Jesus has no problem using 
the first person — the most famous example is the following: 
“Jesus said unto them, Verily, verily, I say unto you, Before 
Abraham was, I am” (Jo 8:58). Moreover, He uses both the 
first person and the phrase ‘Son of Man’ in the same 
sentence: “When Jesus came into the coasts of Caesarea 
Philippi, he asked his disciples, saying, Whom do men say 
that I the Son of man am?” (Mt 16:13) In another famous 
instance, Jesus is obviously referring to Himself as the 
apocalyptic ‘Son of Man,’ but in a manner at odds with Jewish 
tradition, something that troubles the disciples:  

And he began to teach them, that the Son of man must suffer 
many things, and be rejected of the elders, and of the chief 
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priests, and scribes, and be killed, and after three days rise 
again. 

And he spake that saying openly. And Peter took him, and 
began to rebuke him. 

But when he had turned about and looked on his disciples, he 
rebuked Peter, saying, Get thee behind me, Satan: for thou 
savourest not the things that be of God, but the things that be 
of men (Mt 8:31-33). 

James D. G. Dunn is a contemporary of Geza A. Vermes but 
takes a very different approach. Using the Gospel of Mark, he 
demonstrates that Jesus uses ‘Son of Man’ as more than a 
circumlocutionary self-reference. He points out that this 
term was both a title and a term of authority.101 Dunn makes 
the point that dismissing these references as a Semitic 
reference to Himself as a fellow human being doesn’t work: 

In Mark’s usage the phrase once again has to be understood in 
a titular sense – “the son of Man.” Moreover, if we give the 
context and central position of the first Passion prediction (Mk 
8:31) the significance it seems to deserve, we have to infer that 
for Mark (and his tradition?) the title “the son of Man” was a 
more appropriate or effective designation for Jesus than 
“Messiah” (8:27-33).102 

Dunn goes on to point out that the ‘suffering Son of Man 
sayings’ in Mark have no counterpart in Enoch, but refer to 
the use of ‘Son of Man’ in Daniel. 

Here the most striking feature, of course, is that the most 
obvious root of such “son of Man” reflection in second temple 
Judaism (Dan 7:13-14) includes a considerable degree of 
suffering. That is, the interpretation already given to Daniel’s 
vision in Daniel 7 presupposes that the man-like figure (“one 
like a son of man”) symbolizes or represents “the saints of the 

 
101 (Dunn 2013, 19) 
102 (Ibid, 24) 
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Most high.” For it is “the saints of the Most high” who suffer 
horrendously (7:7, 19-21, 23-25), and it is “the saints of the 
Most high” who thereafter receive the dominion and kingship 
given to the “one like a son of man” (7:13-14, 22, 26-27). If we 
are to look for a precedent or root for the idea of the son of 
Man as a representative figure vindicated and exalted after 
intense suffering, then we hardly need to look beyond Daniel’s 
vision and its interpretation.103 

When we read the Christ event back into the Old Testament, 
connections such as this are obvious. But for the disciples, it 
was less clear. The Son of Man was thought to be a celestial 
being, and how could celestial beings suffer? This why the 
disciples reacted so strongly to Jesus’ suggestions. They could 
understand the suffering of a mere mortal, but not of the ‘Son 
of Man.’ 

Jesus’ use of Eschatological Titles 

These four titles — Righteous One, Anointed One, Chosen 
One, and Son of Man — ultimately represent the same 
person. These are messianic titles, referring to a celestial, 
preexistent being come to save his people, a being who was 
then seated upon a heavenly throne and judged the world. 
When Jesus referred to Himself as the Son of Man, he was 
using a common eschatological title. The Jews would have 
understood the eschatological import of what He was saying, 
for they were living in expectation of their Messiah.  

However, we already mentioned that not all the 
references to the Righteous One are messianic. And we have 
the case in Enoch 71 where the term “Son of Man” refers to 
Enoch. This last is in line with the Old Testament use of the 
term, where it sometimes refers to an ordinary human, and 
at other times to a celestial being. And in Second Temple 
literature the Son of Man and the Messiah were two different 
characters. We are combining the terms as Jesus did, 
something that scandalized the Jewish leaders. 

 
103 (Ibid, 24) 
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Second Temple literature is important to us as Christians. From it, we gain a better understanding 
of the expectations of the Jews, expectations which inform our understanding of the Scriptures. 
Jesus used Second Temple themes and terms in his discourses; understanding Second Temple 
literature helps us understand Jesus in the way he expected to be understood. We find the thematic 
material of Second Temple literature throughout the New Testament. The apostle John used the 
apocalyptic genre and gave its thematic material a Christological twist.  

Given all this, why didn’t more of this Second Temple literature make it into the canon? Perhaps 
the best way to answer this is to ask why 1 Enoch, in particular, did not make it into the canon. 

The brief, tantalizing mention of Enoch in Genesis was enough to spawn an Enochian 
apocalyptic sub-genre. This ranges from 1 Enoch, which is relatively sober, to versions seemingly 
written in answer to a challenge: “Can you top this?” In contrast to 2 Enoch, for example, the 
Revelation of St. John seems relatively tame. John’s Revelation spends more time in describing the 
heavenly judgments than on his accounts of the heavenly liturgy. 2 Enoch, by way of contrast, 
begins with an account of Enoch’s travel through the various heavens, each more fantastic than the 
last. 2 Enoch is tied to the ancient cosmology in a way that Revelation is not. 3 Enoch is even wilder, 
and is as much a mystical text as it is an apocalypse. 

Perhaps the biggest difference between the Apocrypha and other Second Temple literature lies 
in their treatment of the heavenly realm. Second Temple literature is preoccupied with describing 
what heaven is like, whereas the Protestant Apocrypha avoids the subject. Heaven, like God in His 
essence, is veiled in silence, hidden in shadow, glimpsed but never seen. The Bible speaks more of 
Hell than of Heaven, and yet we know very little about Hell. Much of Second Temple literature has 
more in common with Dante’s Divine Comedy than with biblical literature.104 Sometimes they 
approach the realm of satire, something similar to Jonathon Swift's 'Gulliver's Travels.’ Some 
Second Temple literature bears a striking resemblance to magic realism. Take, for example, the 
rather matter-of-fact treatment of Enoch. All this remarkable stuff happens around him, yet Enoch 
is the only real thing in the book; the rest is all fantastical imagery. 

Second Temple apocalyptic writings are aimed at specific issues of the day; they argue against 
the Hasmonean dynasty, against the suppression of the Aaronic priesthood, and for a solar rather 
than a lunar calendar. They imply heavenly support for their version of Judaism. Later writings are 
an expression of an occupied people: of opposition to Rome, of hope for Jewish independence, and 
the ultimate Jewish hegemony over the Gentile nations. 

Another difference between the Apocrypha and other Second Temple literature lies in their 
treatment of the Torah. Books like Jubilees have no problem with correcting the Torah, whereas 
the Apocrypha are content to explain it. Take, for example, the way Jubilees altered Genesis to 
remove its use of the moon as a means of counting time.  

Despite superficial similarities, what we have described above and in other places are clear 
differences between the Apocrypha and other Second Temple literature. These differences are so 
striking that it is clear why the Apocrypha were accepted as Scripture, and why the remainder of 
Second Temple literature was left out. At a two-millennia remove, we are more likely to read our 
situation into interpretations of this literature, just as the Second Temple authors read their 
situation back into the Law and the Prophets. We would be wise to use this literature as background 
material for the New Testament and avoid giving weight to the more speculative elements. 

 
104 The common notion of Satan ruling in Hell comes from Dante, not from the scriptures. 
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